
A Sociolinguistic Survey of Kurux (Uranw) 

 

 

Final Report - 2013 
 

 

 

Submitted to: 

Linguistic Survey of Nepal (LinSuN) 

Central Department of Linguistics 

Tribhuvan University 

Nepal 

 

Submitted By: 

Ram Kisun Uranw 

Sulochana Sapkota 

 

October, 2013 



i 
 

Acknowledgement 

 

First of all, we would like to express our sincere gratitude to Linguistic Survey of Nepal 

(LinSuN), Central Department of Linguistics, Tribhuvan University, Kirtipur, 

Kathmandu for providing us with the oppurtunity to carry out this survey.  

We would like to express our profound gratitude to Prof. Dr. Dan Raj Regmi, the Head, 

Central Department of Linguistics, and director, Linguistic Survey of Nepal (LinSuN) for 

giving us a chance to complete this task. We are equally gratful to our teachers who are 

also active members of steering committee of Linguistic Survey of Nepal (LinSuN) 

namely Prof. Dr. Chudamani Bandhu, Prof. Dr. Tej Ratna Kansakar, Prof. Dr. Yogendra 

Prasad Yadava, Prof. Dr. Madhav Prasad Pokharel, Prof. Nirmal Man Tuladhar, Central 

Department of Linguistics, Tribhuvan University, Kirtipur for their direct and indirect 

academic moral support during this survey.   

We express our thanks to the Kurux people of five different survey points, who helped us 

by providing the required data during the field visit without whom, this work would not 

come in this form. Nepal Jhangad (Uranw) Kodrem Sudhrara Aa Kendriya Karya 

Guthiyara, Sunsari the community organization has helped us in a number of ways during 

and even after the field visit. The office secretary of the organization Mr. Naresh Kumar 

Uranw wrote us letter for district branch offices to help in this task. In different core areas 

some key persons namely Baburam Uranw Toppo, Surya Dev Uranw, Balaram Uranw, of 

Sunsari; Dharmendra Uranw, Aarati Uranw, Sancharuwa Uranw, Raju Uranw of Jhapa;  

Gobinda Prasad Uranw, Dilip Uranw, Bikram Tigga Uranw of Morang; Narayan Uranw, 

Prameshwar Uranw, Sampat Lal Uranw, Hari Narayan Uranw of Siraha and Bira 

Mahato-Uranw, Bandhu Ram Mahato-Uranw, Nagendra Mahato-Uranw of Bara points 

have helped us every needs in setting points and collecting essential data and for 

accommodation. Thus, we heartily thank them all and indebted to them for their kind 

supports.   

We would like to thank Summer Institute of Linguistics (SIL) International Nepal office 

for providing financial support to carry out this survey. We are especially indebted to Dr. 

Balaram Prasain for his encouragement and generous support to accomplish this task. We 



ii 
 

would like to express our thankfulness to all the faculty members, senior and prominent 

researchers of the Department, researchers, staffs of the Department and our colleagues 

for their help in completing this survey work. 

Ram Kisun Uranw 

Sulochana Sapkota 

 

  



iii 
 

List of Maps 

S.N. Name of figures Page 

Map 1.1 Sociolinguistic survey districts of Kurux language 16 

  



iv 
 

List of Figures 

S.N. Name of Figures Page 

Figure 1.1 Linguistic affiliation of Kurux 15 

Figure 1.2 Dravidian languages 15 

Figure 2.1 Sampling model of respondents in each survey point in Kurux 23 

Figure 7.1 Proposed varieties of Kurux language 93 

 

  



v 
 

List of Charts 

S.N. Name of Charts Page 
Chart  1.1 The other names known for the language community. 14 
Chart  5.1 Whether all their children speak their mother tongue 56 
Chart  5.2 Intermarriage acceptable in Kurux community 59 
Chart  5.3 Supporting schools by the community members for teaching their 

mother tongue. 
60 

 

  



vi 
 

List of Photographs 

S.N Caption of Photograph Page 
Photograph 1.1 A typical Kurux village of Barhatha, Mahanaur VDC, Siraha 

district 
1 

Photograph 1.2 Kurux children of Behari, Bara 4 
Photograph 1.3 Kurux old man of Barkhedanda Tole, Sunsari 4 
Photograph 1.4 Kurux women of Barhatha, Siraha  4 
Photograph 1.5 The Kurux participants of Jhapa 4 
Photograph 1.6 Kurux women planting paddy 7 
Photograph 1.7  Karam Puja celebration at Tanmuna, Sunsari (Uranw folklore 

field survey, 2068 BS) 
8 

Photograph 1.8 Bairakhi Jatara of Kurux celebrated during Jatara festival, 
Sunsari (Uranw folklore field survey, 2068 BS) 

9 

Photograph 1.9 Kurux women performing Jitiya puja at the bank of cannel, 
Sunsari (Uranw folklore field survey, 2068 BS) 

10 

Photograph 1.10 Performing ‘Bhai TeeKa’ at Dewali festival, sunsari (Uranw 
folklore field survey, 2068 BS) 

11 

Photographs 3.1 Domains of language use of Sunsari survey point. 39 
Photographs 3.2 Domains of language use of Morang survey point. 40 
Photographs 3.3 Domains of language use of Jhapa survey point. 40 
Photographs 3.4 Domains of language use of Siraha survey point. 41 
Photographs 3.5 Domains of language use of Bara survey point. 42 
Photographs 4.1 Bilingualism of Sunsari survey point. 51 
Photographs 4.2  Bilingualism of Morang survey point. 51 
Photographs 4.3 Bilingualism of Jhapa survey point. 52 
Photographs 4.4 Bilingualism of Siraha survey point. 53 
Photographs 4.5 Bilingualism of Bara survey point. 53 
Photographs 6.1 Appreciative inquiry of Sunsari survey point. 79 
Photographs 6.2 Appreciative inquiry of Morang survey point. 80 
Photographs 6.3 Appreciative inquiry of Jhapa survey point. 81 
Photographs 6.4 Appreciative inquiry of Siraha survey point. 82 
Photographs 6.5 Appreciative inquiry of Bara survey point. 83 
Photographs 7.1 Dialect mapping of Sunari survey point. 88 
Photographs 7.2 Dialect mapping of Morang survey point. 90 
Photographs 7.3 Dialect mapping of Jhapa survey point. 91 
Photographs 7.4 Dialect mapping of Siraha survey point. 92 
Photographs 7.5 Dialect mapping of Bara survey point. 92 

  



vii 
 

List of Tables 

S.N Name of Tables Page 
Table 1.1 The preferred name for their Caste 5 
Table 1.2 Determination of identification of the family name 5 
Table 1.3 The religious thought in Kurux community 6 
Table 1.4 Literacy rate in Kurux community 12 
Table 1.5 Determination of the name of mother tongue 13 
Table 1.6 The other names known for the language community. 13 
Table 1.7 Kurux populated districts with population. 17 
Table 2.1 description of major goals, methods/tools of the survey 21 
Table 2.2 GPS for each survey points of Kurux 28 
Table 2.3 Tools used in each survey points 29 
Table 3.1 Languages most frequently used in different domains 31 
Table 3.2 Language use in educational and family/social matters and Letter 

writing 32 

Table 3.3 The use of different languages in different situations 33 
Table 3.4 Language used for invitation at marriage 34 
Table 3.5 The language used for writing minutes in community meetings 35 
Table 3.6 How often they used their mother tongue   35 
Table 3.7 The language of wider communication (LWC) 36 
Table 3.8 The language used if friends of other language community come to 

their home 

37 

Table 3.9 Preference of medium of school for their children 38 
Table 4.1 The other languages that participants speak 44 
Table 4.2 Among the languages they spoke first 45 
Table 4.3 The languages the best for them in hierarchy 46 
Table 4.4 The language they love the most 46 
Table 4.5 The other languages known by their parents and spouses. 47 
Table 4.6 Other languages known to their children and the places learned. 48 
Table 4.7 Whether a small child first goes to school, can understand 

everything his/her Nepali speaking teacher says. 
49 

Table 5.1 Whether all their children speak their mother tongue 56 
Table 5.2 The language used by most parents in that village usually speaking 

with their children 
57 

Table 5.3  Whether the youths in their village/town speak their MT well, the 
way it ought to be spoken  

58 

Table 5.4 Intermarriage acceptable in Kurux community 59 
Table 5.5 Preference of their children reading and writing in mother tongue 60 
Table 5.6 Supporting schools for teaching their mother tongue. 61 



viii 
 

Table 5.7 Language resources in Kurux 62 
Table 5.8 Written materials available in Kurux language 63 
Table 5.9 Whether they read the material available in Kurux 64 
Table 5.10 The script used in Kurux materials 64 
Table 5.11 Any organizations working for Kurux language community 65 
Table 5.12 Some organizations working for their language community 66 
Table 6.1  Feeling of using mother tongue among the dominant language 

speakers 
69 

Table  6.2 Having any problem because of being a native speaker of your 
mother tongue. 

69 

Table 6.3 Acceptability of intermarriage marriage in the Kurux speech 
community 

70 

Table 6.4 The marital relationship with other language groups 71 
Table 6.5 Feeling against intermarriage relationship by the parents in the 

community. 
71 

Table 6.6 Whether the forthcoming generation might speak their mother 
tongue. 

72 

Table 6.7 Feeling about when forthcoming generation would speak their 
mother tongue. 

73 

Table 6.8 Feeling against not speaking their mother tongue. 73 
Table 6.9 The first language that their children should learn 74 
Table 6.10 Whether the language spoken by the respondents is different from 

their grandparents 
74 

Table 6.11 The differences in speaking of mother tongue in respect to their 
grandparents 

75 

Table 6.12 Feeling of hearing young people of their community speaking L2 
instead of their L1 

76 

Table 6.13 Other caste/ethnic groups with their respective MT residing in 
Kurux village/neighboring 

77 

Table 6.14 The things they can do for preservation, promotion and development 
of their language 

78 

Table 7.1 Total wordlist collected in five different survey points 86 
Table 7.2 Tally form of the lexical variation 86 
Table 7.3 Lexical comparison (in percentage) 87 

  



ix 
 

List of contents 

Name of Contents Page 
Acknowledgement i  
List of maps iii     
List of figures iv    
List of charts v    
List of photographs  vi    
List of tables vii    
List of contents ix   
Chapter 1:  Introduction 1-19 
1.1 Background 1 
1.1.1 History 2 
1.1.2 People 3 
1.1.2a Caste 4 
1.1.2b Ethnicity (Family name) 5 
1.1.2c Religion 6 
1.1.2d Occupation and daily lifestyle  7 
1.1.2e Festivals  7 
1.1.2f Literacy 12 
1.1.3 Language 13 
1.1.3a Overview 13 
1.1.3b Linguistic affiliation   14 
1.1.4 Demography 16 
1.2 Review of previous works 18 
1.3 Purpose and goals 19 
Chapter 2: Research Methodology 20-29 
2.0 Outline 20 
2.1 Overview of methodology 20 
2.2 Research methods 22 
2.2.1 Sociolinguistic Questionnaire set A (SLQ A) 22 
2.2.2 Sociolinguistic Questionnaire set B (SLQ B) 23 
2.2.2a Domains of Language Use (DLU) 24 
2.2.2b Dialect Mapping (DLM) 25 
2.2.2c Bilingualism/Multilingualism (BLM) 25 
2.2.2d Appreciative Inquiry (ACI) 26 
2.2.3 Sociolinguistic Questionnaire set C (SLQ C) 27 
2.2.4 Wordlist 27 
2.3 Geographical location of the survey points in Kurux 28 
2.4 Sampling procedures and sample size 28 
2.4.1 Sampling procedure 28 
2.4.2 Sample size 29 



x 
 

2.5 Limitations: Time, Access, Area, Methods and Respondents 29 
Chapter 3: Domains of language use 30-43 
3.0 Outline 30 
3.1 Language use at different domains  30 
3.2 The different domains identified by Participatory methods  38 
3.2.1 Sunsari point 38 
3.2.2 Morang point 39 
3.2.3 Jhapa pont 40 
3.2.4 Siraha point 41 
3.2.5 Bara point 42 
3.3 Summary 42 
Chapter 4: Mother tongue proficiency and bi/multilingualism 44-54 
4.0 Outline 44 
4.1 Mother tongue proficiency 44 
4.2 Bi/multilingualism at different survey points 50 
4.2.1 Sunsari point 50 
4.2.2 Morang point 51 
4.2.3 Jhapa pont 52 
4.2.4 Siraha point 52 
4.2.5 Bara point 53 
4.3 Summary 54 
Chapter 5: Language maintenance and resources 55-66 
5.0 Outline 55 
5.1 Language vitality 55 
5.2 Language transmission 57 
5.3 Language resources 61 
5.4 Summary 65 
Chapter 6: Language attitude and appreciative inquiry  67-83 
6.0 Outline 67 
6.1 Language attitudes 67 
6.2 Language attitude of Social/community leaders/activists 75 
6.3 Appreciative inquiry at different survey points 78 
6.3.1 Sunsari point 78 
6.3.2 Morang point 79 
6.3.3 Jhapa pont 80 
6.3.4 Siraha point 81 



xi 
 

6.3.5 Bara point 81 
6.4 Summary 82 
Chapter 7: Dialects of Kurux language 84-93 
7.0 Outline 84 
7.1 210 Wordlist comparison and analysis 84 
7.1.1 The total wordlist comparison 84 
7.1.2 Tally form of the lexical variation 85 
7.1.3 Lexical comparison of 210 wordlist 86 
7.2 Dialect mapping 87 
7.2.1 Sunsari point 87 
7.2.2 Morang point 88 
7.2.3 Jhapa pont 89 
7.2.4 Siraha point 90 
7.2.5 Bara point 91 
7.3 Summary 92 
Chapter 8: Findings and recommendations 94-99 
8.0 Outline 94 
8.1 Findings 94 
8.2 Recommendations 98 
Bibliography 100 
Appendices 102-113 
Appendix A: Kurux Myth 102 
Appendix B: Name of Respondents of Sociolinguistic Questionnaires 103 
Appendix C: Name of participants of PM of Sunsari survey point 108 
Appendix D: Name of participants of PM of Morang survey point 110 
Appendix E Name of participants of PM of Jhapa survey point 111 
Appendix F: Name of participants of PM of Siraha survey point 112 
Appendix G: Name of participants of PM of Bara survey point 113 

 



1 
 

Chapter 1 

Introduction 

1.1 Background 

Nepal is a country of an amazing cultural diversity and linguistic plurality. There would 

have been reported that 125 caste/ethnic groups and 123 mother tongues would have been 

found in Nepal; and the total population is 26,494,504 (National Report, 2011). Barbara 

Grimes (1992), as cited in Sapkota (2006), has claimed about 125 languages and dialects 

of four different genetic stocks: Indo-Aryan, Tibeto-Burman, Austro-Asiatic (Munda) 

and Dravidian. Most of these languages/dialects have been left a marginal number of 

speakers and exposed with extinction. Kurux1 which has been surveyed in few Kurux 

people dwelling Terai districts of Nepal is a member of northern branch of Dravidian 

language family. It is one of the minority and highly marginalized languages spoken in 

Nepal.   

 

Photograph 1.1: A typical Kurux village of Barhatha, Mahanaur VDC, Siraha district 

                                                        
1 Kurux is autoglotonym of the language community. They prefer themselves Kurux for both 

caste/ethnicity and language. The Ethnologue (2012) has registered Kurux Nepali [kxl] 
and Kurux Indian [krx]. 
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CBS (2001) has reported that there were 41,764 Jhangad2 populations in total and the 

Jhangad mother tongue speakers were 28,615. But it has been a little bit changed in CBS 

report (2011) i.e. Jhangad/Dhangar total population is 37,424 and Uranw/Urau 3 mother 

tongue speaker is 33,651 (90%). According to the last census report, the Kurux 

population has been decreased while the mother tongue speakers increased. They have 

found to be scattered all over Terai districts of Nepal. Some of the informants claimed 

that their ancestors had come from Chhotanagpur, Jharkhand of India whereas a few of 

them protested that their ancestors had not migrated in Nepal but evolved somewhere 

here in Terai districts of Nepal in ancient time. Though we cannot find exact date of the 

migration of the Kurux people to Nepal, they are considered to be one of the oldest 

indigenous nationalities in the eastern and central Terai of Nepal.  

There are various terms that used for this language in Nepal i.e. Uranw, Jhangad, 

Jhangar, Dhanger, Dhangad by outsiders. The terms Jhangar, Jhangad and Uranw are 

especially used in the east of Koshi River while Dhangar, Dhangad and Uranw are in the 

west of it. But, the community members prefer Kurux for both caste/Ethnicity and 

language.  

Almost of all Kurux people are multilingual. They understand and can speak the areal 

languages very well. Religiously, they are bound to Animism. They have their own feasts 

and festivals, rites and rituals, social systems and customs, beliefs and facts, rules and 

regulations, etc. Their lifestyle is mostly influenced by agriculture and cattle herding. A 

few of them are engaged in business, services and other occupations. The economic 

condition of Kurux people is rather far from satisfactory.   

1.1.1 History 

The origin of Kurux community is still in controversy. It is a very crucial issue that the 

community has been facing so long. There is no clear cut notion about the origin of 

Kurux or Uranw. However, there are some claims that have been contributed in this 

                                                        
2 The speech community has been recognized as 'Jhangad' by the government. The 

community is also known as Jhangar, Dhangar, Dhangad, Uranw, Uraw, Oraon, Oraw, 
Oram, Oran, Orang, Kurukh, Kudukh, etc. 

3 The ‘Uranw’ is the surname/family name of the community. 
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regard. Regarding the origin of Kurux or human being, here is a folktale i.e. myth told by 

Ms Chari Devi Uranw, 70 (see appendix A). On the basis of this myth as well as their 

claim about the origin and migration is, in some extent, true because the place "Sirasita 

Nali" is situated in Chhotanagapur plateau which lies in Gumla district of Jharkhanda 

State of India. But it is still controversy. There is neither a clear path through which they 

have migrated in Nepal nor any authentic documents that prove the notion/claim is 

"True". But whatever is said in the myth, the community members have still been 

honestly following all those things. However, others claim that 'No' they have not been 

migrated in Nepal anywhere from India but they have their origin somewhere in Terai 

region of Nepal.  

It is clear that the Kurux people of Jhapa district have been migrated from Assam, 

Darjeeling and Ranchi, Jharkhand of India. They were brought in to Nepal as Tea 

laborers to work in Tea Estates of Nepal in during 30 to 50 years time. From then they 

have been settled in Nepal and now have been identified as indigenous nationalities. But 

in case of other districts, it is very intricate to sketch out the migration route of this 

community. The community residing in the Central Terai districts claims that their 

forefathers were not migrants. They had evolved in Nepal in ancient time. Some places 

are still historically known but they are not under control of the community. Such 

historical places and land were forfeited long time back by other cleverer communities. 

However, Kurux people are found to have spread over in several Terai districts of Nepal.   

1.1.2 People 

The term Kurux is an honorable for both people/caste and mother tongue for the 

language community. They like to call themselves 'Uranw' as their surname. 

Generally, the physical appearance of Kurux people is of black color, small (or 

medium) body, and long head with flat nose, their hair is generally thick and curly, 

their lips are thick and the root of the nose is inside-inserted (Sapkota, 2006). They 

are very much friendly, hardworking, honest, simple and physically strong.  

They do not like to introduce themselves immediately with other newcomers; 

perhaps, it may be because of lack of literacy. The women are also honest and happy 

looking. They have a long tradition of tattoo-marks on their arms, legs and chest 
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(Campion, 1934: 38-39). They believe that all the ornaments will be taken out after 

one's death but there remain only the tattoo-marks which help her in remaining the 

same beauty even after her death (Kujur, 1989:165). 

  

     Photograph 1.2: Kurux children of Behari, Bara  Photograph 1.3: Kurux old man of Barkhedanda Tole, Sunsari 

  

Photograph 1.4: Kurux women of Barhatha, Siraha Photograph 1.5: The Kurux participants of Jhapa 

Some of the old women generally do not wear blouses and petticoats. The old male 

people usually wear their traditional cloth called 'Kariya' just like lagaunti of about 

one foot breadth and five to six feet of length. The women wear saris. They are fond 

of ornaments. They can be seen full of ornaments on their nose, ears, arms, and 

fingers of hands and legs. They usually make holes in ears and nose to their children 

for wearing the ornaments.  

1.1.2a Caste 

The name of caste of the community is recognized as Jhangad by the nation. The 

outsiders (i.e. Non-Kurux people) call them as Jhangad, Jhangar, Dhangar, Mahato, 

Uranw, etc. but they do not like as such. What they would like to call themselves is 

presented in table 1.1. 
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Table 1.1: The preferred name for their Caste 

Caste Sex 
Female (N=30) Male (N=30) 

Kurux 21(70%) 20(67%) 
Uranw 7(23%) 9(30%) 
Jhangad/Dhangar 2(7%) 1(3%) 
Uranw, Mahato - - 

Source: Sociolinguistic field survey of Kurux, 2013 

Table 1.1 shows of the total respondents, almost (67% male and 70% female) people 

prefer Kurux; (23% female and 30% male) Uranw, and (3% male and 7% female) 

Jhangad/Dhangar. It is claimed that the real identity of the community has been hidden. 

They have been highly dominated by others in Hindu society.   

1.1.2b Ethnicity (Family name) 

Kurux people themselves call Kurux and their language Kurux Kattha means 'Kurux 

language'. The term Kurux refers to the historical evidence of the people but this 

community has been recognized as Jhangad by the nation. Other people know them as 

Jhangad, Jhangar, Uranw in the eastern terai (i.e. east part of Koshi river) while Dhangar, 

Dhangad and Uranw; and Uranw-Mahto in the central Terai region (i.e. west of Koshi 

river). But they prefer Kurux for both caste/ethnicity and language and Uranw as their 

family name, entailed after their name (i.e. surname). The language was previously 

written as Jhangad in Ethnologue (2001) while in Ethnologue (2012) it has been revised 

as Kurux Nepali [kxl]. The following table 1.2 determines the identification of the 

community as they prefer: 

Table 1.2: Determination of identification of the family name 

Family (i.e. surname) Sex 
Female (N=30) Male (N=30) 

Uranw 24(80%) 24(80%) 
Jhangad - - 
Dhangar - - 
Mahato-Uranw 6(20%) 6(20%) 

Source: Sociolinguistic field survey of Kurux, 2013 
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Table 1.2 determines that the community prefers their family name (i.e. surname) as 

'Uranw' by 80 percentage and 20% of them, in case of Bara district, call Mahato-Uranw. 

None of the participants claimed that their surname is or should be Jhangar, Jhangad, 

Dhangar or Dhangad. It was reported that only Mahato was written previously as their 

surname in case of the Kurux of Bara and Parsa districts. But later, they started to write 

'Mahato-Uranw' because their community members of other districts write 'Uranw' as 

their surname. And now, they are in frequent contact with their community members of 

other districts of Nepal as well as abroad. So, it has brought them together and they have 

got harmony. 

1.1.2c Religion 

In Kurux community, it is found diverseness in religious thought. As we surveyed in five 

different districts, we found different notions. Some claims that they are Hindus, some 

Christians and others worshiping of nature i.e. Animism. In the eastern Terai districts 

namely Jhapa and Morang of Nepal, near about 7% female and 10% male of Kurux are 

Christians, 37% male and 40% female of them are Hindus by religion and 53% of them 

claim that they worship nature as their forefathers had been worshiping. It’s been 

identified as “Sarana Dharma” Sarana religion and duly worshipped by Kurux in India. 

Those who claim themselves as Hindu, they do not follow up Hindu epic, chant, priest, 

images of Hindu gods and goddesses neither at their homes nor temples. Instead, they 

follow up their forefather/ancestral rules of worshiping the natural things in the ways they 

used to do. 

Table 1.3: The religious thought in Kurux community 

Religions Sex 
Female (N=30) Male (N=30) 

Hinduism 12(40%) 11(37%) 
Buddhism - - 
Kirant - - 
Christianity 2(7%) 3(10%) 
Jainism - - 
Islam - - 
Animism  16(53%) 16(53%) 
Other…  - - 

Source: Sociolinguistic field survey of Kurux, 2013 
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Table 1.3 indicates that there exit three types of religious thoughts in this community. 

The most dominant is Animism i.e. 53% and second is Hinduism i.e. (37% male and 40% 

female) and rest is Christianity. The Christians are especially found in Jhapa district.  

1.1.2d Occupation and daily lifestyle  

The traditional occupation of the Kurux community is agriculture. Most of the Kurux 

people are landless but they have still been reliant on agriculture. Those who have no 

lands at all are also depended on agricultural works.  

 

Photograph 1.6: Kurux women planting paddy at Behari, Bara 

They pay their labor in other landlord's farms for their livelihood. And, others cultivate at 

other landowner's lands and instead they pay/divide half of the grown up crops with 

him/her. In factual, it has been so long routine of their daily lives. Besides, a few of them 

are also found to have contributed services in government sectors like teaching, 

administration, and private sectors i.e. factories, companies, etc.  

1.1.2e Festivals 

Festivals and worshipping are some of the social factors that guide the society in a right 

way and carry up the culture of the society from generation to generation. They also give 

the society peace, happy, cooperation and harmony. As Kurux community is situated 
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in/among the diverse cultural setting, it has its own typical cultural feasts and festivals. 

The typical festivals that are mainly celebrated in Kurux community are Karam, Jatara, 

Faggu, Jitiya, Sukarati, etc. Some of them are here described separately; as: 

A. Karam Festival: Karam Festival is the major and greatest festival of Kurux 

community. It is especially celebrated on the full moon day of the month of Bhadra, 

yearly. Thereafter, it is celebrated until Dashain at different villages of Kurux 

community. The Karam celebrated on the full moon day is known as "Raji Karam" and 

others known as "Diddo Karam".  

 
Photograph 1.7: Karam Puja celebration at Tanmuna, Sunsari (Uranw folklore field survey, 2068 BS) 

On the first day, the Jawa Xoppna ‘Jamara’ is conducted. Then, after a week, on the full 

moon day, in the evening, three tiny branches of Karam tree are brought into the home of 

"Naigas" the community priest. There it is worshipped by him and then it is brought into 

"Akhada" an open ground and set it at the middle of Akhada, again worshipped 

commonly, Karam mythical story is told and heard, different varieties of food i.e. Barka 

asma, Thakuwa asma, homemade drinks, etc. are offered, drunk and started singing and 
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dancing. The whole night they enjoy singing and dancing together with men, women and 

children. The next day, early in the morning, the Karam branches are again worshipped 

by Naigas and offered different fruits, wine, and a pair of pigeons and rooted off. The 

Karam branches are taken to Naigas's courtyard and there it is worshipped by the wife of 

Naigas, called Naigani. Then, it is taken to three to five houses or even to all households, 

worshipped it there and then taken to river or pond or cannel water for its termination.   

B. Jatara Festival: Jatara is also one of the greatest festivals of the community. It is 

celebrated on the occasion of Faggu 'Fagu Purnima' Holi festival and Siruwa, the "New 

Year Day". On the full moon day of the month of Falgun, Jatara is set at Akhada, 

worshipped and enjoyed by singing and dancing whole night. The next morning, Jatara is 

uprooted religiously. Happiness and sorrow are exchanged with one another.  

 
Photograph 1.8: Bairakhi Jatara of Kurux celebrated during Jatara festival, Sunsari (Uranw folklore field survey, 2068 BS) 
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Similarly, on the occasion of the New Year Day, it is celebrated in the same way and 

exchanged the greetings of Happy New Year. They drink homemade drinks and eat a 

variety of delicious foods together and enjoy happily.  

C. Jitiya Festival:  Jitiya festival is also major festival of the community. It falls a 

week after the Karam festival. It is especially celebrated by the married women of the 

community. It is celebrated till three days. On the first day, the married women go to 

water resources i.e. river, pond, cannel, etc., take a bath and offer different flowers, 

mustard oil, Simirik 'Sindur' and wear new and clean dresses.  

 
Photograph 1.9: Kurux women performing Jitiya puja at the bank of cannel, Sunsari (Uranw folklore field survey, 2068 BS) 

They eat unsalted food during the day. At the night, they worship at courtyard and eat 

curd and rice pudding with sugar and fruits like banana. The next day, they do not eat and 

drink anything whole day and night. The last day, early in the morning, they clean up 

their houses and courtyards, cook different varieties of foods. After bathing, they worship 

inside kitchen and worshipping room and then they have food. In this way, it is 

celebrated in the community.  
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D. Sukarati Festival: This festival is also known as Dewali. The Sukarati festival is 

celebrated till three days. Dewali and Sukarati fall on the same occasion but the 

commuinty celebration of Sukarati is quite different from the Hindu system. On the first 

day of Sukarati, Deepawali "Billitatthi Dagna" is conducted and Laxmi Puja, the 

worshipping of goddess of wealth is taken place during the evening time.  

The next day, the entire home appliances i.e. iron made things, wooden things, things 

used in the farm, etc. are washed up clean. The cattle at the herds are worshipped with 

offering fruits, different delicious foods for cattle and sacrifice cocks, hens, docks and 

pigeons as their forefathers have shown them.  

 
Photograph 1.10: Performing ‘Bhai TeeKa’ at Dewali festival, sunsari (Uranw folklore field survey, 2068 BS) 

The third day is known as "Bhayabahin Pabani" Bhai Teeka. Early in this morning, the 

houses are cleaned up; a variety of food is prepared. Garlands are stitched. The brothers 

go to sisters' houses who are married with variety of delicious foods, fruits, etc. There 

they are put "Teeka" on their foreheads by their sisters' hands. Every third and fifth year, 
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the sisters are brought to brother’s house (i.e. maternal houses). Welcome them by 

offering delicious foods, fruits and new clothes.  

1.1.2f Literacy 

Far back, Kurux people were very rear in education so their literacy rate had not been 

considered in previous CBS reports. Now-a-days, in young generation, literacy is well 

considerable in this community. During this survey, both literate and illiterate Kurux 

participants were equally involved. The total number of participants was sixty for 

Sociolinguistic Questionnaire set A. Thus, the sixty is calculated as hundred and 

converted into percentage (i.e. 100%). The literacy rate in the community is presented in 

table 1.4. 

Table 1.4.: Literacy rate in Kurux community 

Literacy 
Male  Female Total no. 

Literate Illiterate Literate Illiterate 
15 (50%) 15(50%) 10 (33%) 20(67%) 60(100%) 

Total Percentage 
Male: 30(100%) Female: 30(100%)  

Source: Sociolinguistic field survey of Kurux, 2013 

Table 1.4 shows the clear data that of the sixty participants, both male and female were 

equally participated (i.e. thirty male and thirty female) in the survey. Of the females, 33% 

were literate and 67% were illiterate. Whereas, of the males, 50% were literate and 50% 

were illiterate. It shows that, in Kurux community, almost of 50% males are literate while 

most of the females are still illiterate. In respect to female, the literacy rate is very low. 

Almost of all the aged women are preliterate. Only the youths are step forwarding 

towards the light of education. So, most of the young people of the community are more 

or less literate. Few years back, the community members did not allow the girls to go for 

study in schools.   
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1.1.3 Language   

1.1.3a Overview 

Kurux is a single member of Dravidian family especially spoken in Terai region of 

Nepal. The term Kurux Kattha means 'Kurux language' the language spoken by the 

Kurux people/community. The autoglotonym of both people/ethnicity and language is 

Kurux. Whereas, heteroglotonym is vary as Jhangar, Jhangad, Dhangar, Dhangad, 

Uranw, Uraw, Uraon, Urao, etc. for both language and people. It falls under the northern 

branch of Dravidian language family.  

Table1.5: Determination of the name of mother tongue 

Mother tongue Sex 
Female (N=30) Male (N=30) 

Kurux 29(97%) 28(94%) 
Uranw 1(3%) 1(3%) 
Jhangad - 1(3%) 

Source: Sociolinguistic field survey of Kurux, 2013 

From table 1.5, we can see that almost 97% female of the participants prefer Kurux and 

only 3% female prefer Uranw as their mother tongue. While in case of male participants, 

94% of them prefer Kurux, 3% Uranw and other 3% prefer Jhangad, too. On the basis of 

this data, it can be declared that the speech community would prefer Kurux for their 

mother tongue.  

As we came to know that the speech community is known by several terms in other 

linguistic communities. So, what these terms are is shown in table 1.6.  

Table 1.6: The other names known for the language community. 

Several terms known for the language Female(N=30) Male(N=30) 
Jhangad 11(37%) 12(40%) 
Uranw 28(93%) 29(97%) 

Dhangar 13(43%) 14(47%) 
Mahato 1(3%)  

Source: Sociolinguistic field report of Kurux, 2013. 
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From table 1.6, it can be seen that the speech community is known by several terms that 

the respondents informed. Among them, 37% female and 40% male participants have 

reported that other language community members know them as Jhangad. Similarly, 93% 

female and 97% male responded ‘Uranw’ and 43% female and 47% male claimed 

‘Dhangar’ and the least percentage i.e. 3% female admitted ‘Mahato’.  

This same data is also shown in chart 1.1. In the chart 1.1, we can see that most of the 

participants (93% female and 97% male) have reported that other language community 

also know and call that speech community by the term ‘Uranw’. Similarly, of them, (37% 

female and 40% male) said they knew them as ‘Jhangad’ and (43% female and 47% 

male) told they also knew them as Dhangar and only 3% female stated that they called 

them Mahato. Consider the chart 1.1. 

Chart 1.1: The other names known for the language community. 

 

Source: Sociolinguistic field report of Kurux, 2013. 

1.1.3b Linguistic affiliation 

Kurux language belongs to northern branch of Dravidian language family. This is a single 

member of the Dravidian family spoken in Nepal. The linguistic affiliation of Kurux is 

presented in Figure 1.1. 
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Figure 1.1: Linguistic affiliation of Kurux 

 

Source: http://en.wikipedia.org/wiki/Dravidian_languages 

The figure 1.1 shows the relation among the North Dravidian languages. Kurux is the 

nearest close to Malto which is spoken in India. But no language is closely related to 

Kurux in case of Nepal. One claim by (Yadava and Turin, 2005), cited in Sapkota (2006) 

is shown in figure 1.2. 

Figure 1.2: Dravidian languages 

 

 

 

 

 

 

 

 

 

On regarding this claim by Yadava and Turin (2005), Uranw and Yadav (2007) have 

tried to do tally between Kurux (Jhangar) and Kisan languages. They have compared 

Dravidian languages 

 

Source: Sapkota, S. (2006:12): A Sketch Grammar of Jhangar language, CDL, TU.  
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Swadesh 100 wordlist among four languages namely Nepali, Maithili, Kurux and Kisan. 

According to their claim, the Kisan was mutually intelligible by 70% to Maithili, 49% to 

Nepali and only 10% to Kurux. On this basis, the Kisan language is not sister language or 

a branch related to Kurux. It is rather mostly mutual with Maithili or other Indo-Aryan 

languages.  

1.1.4 Demography   

Kurux is one of the highly marginalized communities in Nepal. They have been scattered 

in several Terai and Hilly districts of Nepal. According to the CBS (2001), the total 

population of the community was 41,764 and the mother tongue speaker was 28,615 

(69%). While according to the CBS report (2011), the total population is 37,424 and the 

mother tongue speaker is 33,651. Almost 90% of the total population of the community 

speak mother tongue. It means the language is almost safe in terms of number of 

population and its speaker.  

 

Map 1.1: Sociolinguistic survey districts of Kurux language 

Map 1.1 indicates the location where the survey points have been taken place. The three 

districts namely Jhapa, Morang and Sunsari of Eastern Development Region and two 
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districts namely Siraha and Bara of Central Development Region were selected for the 

purpose of this sociolinguistic survey.  

According to the CBS (2001) data, the Kurux community is found in almost 43 different 

Terai and Hill districts. The dispersed population of the community district-wise is shown 

in table 1.7.  

Table 1.7: Kurux populated districts with population. 

S.N. Districts Percentage Total Population Male Female 
1 Illam 0.02 69 39 30 
2 Jhapa 0.23 1487 756 731 
3 Morang 1.47 13198 6683 6515 
4 Sunsari 3.61 22592 11168 11424 
5 Saptari 0.01 52 24 28 
6 Siraha 0.21 1177 609 658 
7 Udayapur 0.03 92 33 59 
8 Solu 0.00 1 1 0 
9 Panchthar 0.00 4 2 2 
10 Terhathum 0.00 1 0 1 
11 Okhaldhunga 0.00 1 1 0 
12 Sindhuli 0.00 2 1 1 
13 Ramechhap 0.00 2 1 1 
14 Kabhreplanchok 0.00 1 1 0 
15 Lalitpur 0.01 19 12 7 
16 Kathmandu 0.00 34 20 14 
17 Nuwakot 0.00 1 0 1 
18 Makawanpur 0.00 7 5 2 
19 Dhanusha 0.15 1022 528 494 
20 Mahottari 0.02 109 60 49 
21 Sarlahi 0.00 7 5 2 
22 Rautahat 0.00 71 37 34 
23 Bara 0.08 431 212 219 
24 Parsa 0.22 1075 550 525 
25 Gorakha 0.00 1 1 0 
26 Tanhun 0.00 1 0 1 
27 Syangja 0.00 1 0 1 
28 Kaski 0.00 6 3 3 
29 Palpa 0.00 1 0 1 
30 Nawalparasi 0.00 11 5 6 
31 Rupandehi 0.00 6 2 4 
32 Kapilwastu 0.03 132 67 65 
33 Rukum 0.00 1 0 1 
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34 Surkhet 0.00 1 1 0 
35 Dang 0.00 1 0 1 
36 Banke 0.00 6 2 4 
37 Bardiya 0.00 7 3 4 
38 Achham 0.00 1 0 1 
39 Doti 0.00 2 1 1 
40 Baitadi 0.01 12 6 6 
41 Kailali 0.00 4 3 1 
42 Kanchanpur 0.03 110 53 57 
43 Unidentified 0.00 5   
 Grand Total  41,764   

Source: Central Bureau of Statistics (2001), Nepal 

1.2 Review of previous works 

Kurux is one of the minority languages of Nepal. The major works in India include Hahn 

(1903, 11), Konow (1909), Bhat (1970) and Ekka (1972). These studies are concerned 

mainly with the dictionary and grammar of the language spoken in India. Grierson (1973) 

in his Linguistic Survey of India Vol. IV has mentioned quite a few general study of 

Kurux language spoken in India but nowhere has he mentioned about the Kurux of 

Nepal. Likewise, Ray (1984) did quite a few in customs and cosmologies rather than 

linguistic aspect. Emeneau (1975) and Dalton (1984) studied Indian languages and 

historical perspective, respectively. 

No satisfactory study on Kurux, spoken in Nepal, can be found though some works 

certainly deserve their worthiness. We can find three scholars who have studied Kurux 

language of Nepal. They are Gordon (1973), Gordon and Pike (1974) who dealt with the 

analysis of Kurux sentences. Gordon (1976) is exclusively concerned with the sound 

system of the language. Gordon, in his latter study, tries to show the relationship of 

Kurux language to the other languages and specifies the name of the language from 

linguistic point of view. Likewise, Yadava (2001) prepared a Sketch Grammar of 

Dhangar spoken in the west of Koshi River with some of sociolinguistic study. Though it 

seems quite a brief analysis of language, it can facilitate to others for further study of the 

language.  

Bhandari and Bhandari (2004) have carried out a research in Nepali medium where they 

compared Kurux vocabularies with other contact languages of this area. The research has 
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tried to capture from the cultural description to the description of grammatical categories 

in traditional descriptive way. Yadav (1999) has tried to sketch a sociolinguistic profile 

and Yadav, Bindeswar (2005) has compared the non-finite clauses of Dhangar language 

(west of Koshi River) to English in their M.A. theses under Tribhuvan University.  

Sapkota (2006) has prepared a Sketch Grammar of Jhangar language for M.A. thesis. In 

his thesis, he has sketched out some brief overview of the people, language, culture, 

occupation, religion, etc. While Uranw (2008) has contributed some morphophonemic 

processes and in brief about phonetics, phonology, morphology and syntax of Kurux in 

his M.A. thesis, entitled Verb Morphology in Uranw-Kudux.  

Uranw, B (2069 BS) has briefly attempted about Uranw caste and community. In his 

contribution, he has described different aspects of the community in short.  

1.3 Purpose and goals 

The main purpose of this study is to present the sociolinguistic situation of the Kurux 

language, which has been categorized as an almost safe but highly marginalized 

Dravidian language of Nepal.  

The specific goals /objectives of the study are as follows:  

i. To examine the  dialectal  variation  by assessing the levels of lexical similarity ; 

ii. To look at  the vitality of the language by investigating the patterns of language use  in 

certain domains;  

iii. To  assess  the mother tongue proficiency;   

iv. To evaluate the language maintenance and the attitudes of the speakers towards their 

language; and  

v. To gather information regarding the resources and language development for the 

implementation of mother tongue base multilingual education in Kurux.   
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Chapter 2 

Research Methodology 

2.0 Outline 

This chapter deals with research methodology. It contains of five major sections. Section 

2.1 discusses the overview of methodology. Section 2.2 deals with research methods in 

brief. Section 2.3 discusses about the geographical location of the survey points in Kurux. 

Section 2.4 presents sampling procedures and sampling size for the survey. Section 2.5 

deals with the limitations of the survey.  

2.1 Overview of methodology 

This survey has employed three major methods/tools i.e. Sociolinguistic Questionnaire 

(SLQ), Participatory Method (PM) and 210 wordlist comparisons (WLC) in order to 

accomplish its goals. The Sociolinguistic Questionnaire (SLQ) consists of three sets: 

Sociolinguistic Questionnaire set A which deals with the general information of the 

participants and community, Sociolinguistic Questionnaire set B deals with the 

participatory approach to comprehend the representative information from the 

community members and Sociolinguistic Questionnaire set C presents the attitude, and 

views of community/language activists about their mother tongue. The Participatory 

Method (PM) comprises four sub tools: Domains of Language Use (DLU), Bilingualism 

(BLM), Dialect Mapping (DLM) and Appreciative Inquiry (ACI). The 210 Wordlist 

(WL) compares the lexical aspects to determine lexical similarities and differences of 

different survey points carried out during the survey.  

Table 2.1 presents the major goals of the survey, the research methods/tools used, and a 

brief description of the methods/tools including the major focuses of the tools in the 

survey. 
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Table 2.1: The description of major goals, methods/tools of the survey 

 Goals of the 
survey 

Research 
methods/tools 

Brief 
descriptions 

Focus of the 
methods/tools  

1.1 To examine the 
patterns of 
language use in 
certain domains, 
language attitudes, 
and  language 
vitality, language 
maintenance,  
mother-tongue 
proficiency and 
multilingualism 
and  language 
resources in Kurux 

Sociolinguistic 
Questionnaires 
(SLQ) 

Consisting of 
three sets: A, B 
and C 

 

Sociolinguistic 
Questionnaires- 
A 
(SLQ A) 

80 questions  to 
be administered 
on individual of 
different age 
groups, sex and 
literacy in at 
least five points 
including the 
core point 

• Language 
resources 
• Mother-tongue 
proficiency and 
multilingualism 
• Domain of 
language use 
• Language 
vitality 
• Language 
maintenance 
• Language 
attitudes 

Sociolinguistic 
Questionnaires-
B 
(SLQ B) 

The four tools: 
DLU , BLM, 
DLM and AI  
will be  used in  
a group of 
twelve 
participants of 
mixed category 

• Domain of 
language use 
• Dialect 
mapping 
• Multilingualism 
• Appreciative 
enquiry 

Sociolinguistic 
Questionnaires- 
C 
(SLQ C) 

21 questions  to 
be administered 
on language 
activist or 
village head 

• Language 
attitudes 
• Language 
maintenance 
• Language 
vitality 
• Language 
development 
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1.2 To assess the levels 
of lexical similarity 
among the selected 
varieties in the 
language; 

Wordlist 
Comparisons 
(WLC) 

Lexical 
comparison of  
210 words 

Lexical variation 
among selected  
varieties in the 
language 

2.2 Research methods 

This section presents a brief sketch of research methods which have been employed 

during this survey. These different methods/tools have been described in separate 

subsections. 

2.2.1 Sociolinguistic questionnaire set A (SLQ A) 

Sociolinguistic Questionnaire set A which consists of eighty questions, was intended to 

be administered to the individuals of the speech community. The main purpose of this set 

was to gather information from the individuals about the language resources, mother-

tongue proficiency and multilingualism, domain of language use, language vitality, 

language maintenance and their language attitudes. The opinions from the individuals are 

often influenced by factors such as location, education, age and sex. Prior to the 

administration of this set, first, the Kurux speaking districts were selected on the basis of 

dense population from the core points i.e. Bhokraha VDC, Dumraha VDC and Inaruwa 

Municipality of Sunsari district; Mechinagar Municipality of Jhapa district; Bhaudaha 

VDC and Biratnagar Sub-metropolitan of Morang district; Mahanaur VDC of Siraha 

district and Behari village of Dumarwana VDC of Bara district. Secondly, the individuals 

were chosen from different categories of sex, age and educational background from each 

survey point. Figure 2.1 presents a model for sampling of respondents from each point in 

Kurux speech community. 
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Figure 2.1: Sampling model of respondents in each survey point in Kurux 

 

Source: Sociolinguistic survey field of Kurux, 2013 

Following the sampling model to the maximum, sixty respondents from the Kurux speech 

community were interviewed ranging the three age groups as A1= 15-29 years, A2= 30-59 

years and A3= 60+ years with their different sex and educational background in each 

linguistic survey point. The questionnaire was administered in Nepali language and the 

answers given by the respondents were elicited in Nepali. After collecting the data, the 

answers were entered into a database and analyzed for general patterns and trends that 

would contribute to fulfilling the research goals.  

Figure 2.1 refers to the linguistic field survey points carried out in the Kurux community. 

The five linguistic field survey points (i.e. districts) were Jhapa, Morang, Sunsari, Siraha 

and Bara. Similarly, the participants of both categories (i.e. sex and education) were 

equally considered during the discussion and interviewed in the survey, so far. 

2.2.2 Sociolinguistic Questionnaire set B (SLQ B) 

Another set of questionnaire was Participatory Method (PM). The PM was a tool 

employed during the survey to elicit information from the Kurux participants. The tools 
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that incorporated in the PM were Domains of Language Use (DLU), Bi/Multilingualism 

(BLM), Dialect Mapping (DLM) and Appreciative Inquiry (ACI).  

The main purpose of using the PM tool was to assist the Kurux speech community and 

think about the dialects of Kurux, how bilingual/multilingual Kurux people are, in which 

contexts they employ Kurux language, and what their dreams and aspirations are for their 

language development. In the questionnaire, each tool was equipped with well-written 

systematic procedures for the facilitators in the group. The criteria consisted for the 

successful implementation for the participatory tools are as follows:  

a) The group must consist of twelve participants of mixed category of the speech 

community. Furthermore, it is pleasing that there will be several males and females in 

each group having of all ages (i.e. A1, A2 and A3). 

b)  The participants must belong to the target mother tongue and his/her; at least, one 

parent must be from the target language. 

c)  The participants must be grown up in the survey point and must have lived here now. 

If s/he has lived elsewhere, it should not be more than five years and s/he must have 

lived in the village for the past five years.  

d) Each tool involves the members of the speech community in group-discussion on the 

sociolinguistic situation of their language.  

2.2.2a Domains of Language Use (DLU) 

Domains of Language Use (DLU) tool was employed in the Kurux community during the 

sociolinguistic field survey. The tool was mainly aimed to facilitate the Kurux people 

think about and visualize the language that the Kurux people speak in diverse contexts. In 

this tool, the Kurux participants took part in the argument and thought about the 

situations in which they employed Maithili, Sadari, Bhojpuri or Nepali, the language of 

wider communication (LWC) location wise and wrote them on pieces of paper. Then, 
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they wrote down the situations in which they speak Kurux language and those situations 

in which they used both Maithili and Kurux; Sadari and Nepali; Bhojpuri and Kurux or 

Nepali and Kurux. Then, the participants were asked to place the labels as Nepali, Kurux 

and both: Nepali and Kurux; Maithili and Kurux; Sadari and Nepali or Bhojpuri and 

Kurux respectively. Next, they were asked to organize the labels in each category 

according to the situations, which occurred daily and those occurred less than often. At 

the end, the participants concluded by discussing if they would like to employ each 

language in any other situations. 

2.2.2b Dialect Mapping (DLM) 

The main purpose of the Dialect Mapping tool was to help the community members think 

about and visualize the different varieties of Kurux. During the sociolinguistic field 

survey at each survey point, the Kurux participants were requested for group discussion.  

During the discussion, they were asked to write down the names of places on a separate 

sheet of paper where Kurux is spoken and place them on the floor to symbolize the 

geographical location. Then, they were asked to use the loops of string to show which 

places speak the same as others. Next, they were asked to apply the number to show the 

level of understanding from the easiest to the most difficult ones. Then, they were 

informed to use the colored piece of plastic to indicate those varieties which they 

understand very well, average and poorly.  

2.2.2c Bilingualism/Multilingualism (BLM) 

Bilingualism/Multilingualism tool was employed to help the community members think 

about and visualize the levels of fluency in both Kurux language and Nepali or Maithili 

or Sadari or Bhojpuri by different subsets of the Kurux community. In this community, as 

they have been scattered from long ago, the language of wider communication (LWC) is 

distinct in various survey points. In Jhapa district, both Sadari and Nepali are equally 

dominant languages in the community. It is because they are mostly in touch with the 



26 
 

people of Naxalbari and Panitanki area of West Bengal, an India state, whose contact 

language is Sadari. And, Sadari is also dominant language of the Kurux residing area i.e. 

Tokla Tea Estate, Nakalbanda Tea Estate, some parts of Dhulabari, Buttabari, Ittabhatta 

area in Jhapa. Similarly, in the case of Morang, Sunsari and Siraha districts, the most 

dominant language, which is used for communicating with outsiders, is Maithili. 

Whereas, the Kurux people of Bara/Parsa district, use Bhojpuri as contact language.  

The participants were asked to use two overlapping circles, one representing the Kurux 

people who speak Kurux language most and the overlapped represents those who speak 

both languages (Maithili, Sadari, Bhojpuri or Nepali) most often in respective points. The 

participants were suggested to write down the names of subgroups of people that mainly 

speak Nepali.  

For each group, they discussed whether they also speak Kurux language 'Well' or not 'So 

well'. Then, they were asked to place them in the appropriate location in circles. After 

having done this, they were suggested to write down the names of the subgroups of 

Kurux people that speak Kurux language 'Well', which is increasing and how they feel 

about that. 

2.2.2d Appreciative Inquiry (ACI) 

Appreciative Inquiry tool was employed to collect information about the dreams and 

aspirations for the language the speech community has in different survey points. In this 

tool, the participants were asked to explain things that made them feel happy and proud 

of about their language and culture.  

Based on those good things in Kurux language and culture, they were asked to express 

their dreams 'How could they make their language and culture even better?'. They were 

advised to categorize the dreams from the easiest to the most difficult, specify which ones 
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are most important; and choose a few to start on developing plans such as who else 

should be involved, what the first step should be and what resources they needed, etc. 

2.2.3 Sociolinguistic Questionnaire set C (SLQ C) 

Sociolinguistic Questionnaire set C contains twenty-one questions. These questions were 

administered on the language activists and village heads. The major purpose of this 

questionnaire was to assess the language maintenance, language vitality and their 

attitudes towards their languages and how they are ready to preserve, promote and 

develop their language. This set was administered to two participants in each survey point 

in the speech community. 

2.2.4 Wordlist  

The wordlist contains 210 lexical items. The main purpose of this wordlist is to determine 

the thresholds of lexical similarity uniting groups of languages and dialects at various 

percentage levels on the basis of standard word lists elicited from the mother tongue 

Kurux speakers. The results have been presented in a table, which elucidates the relative 

linguistic distances among various speech communities, and lexical differences have 

been compared in an exhaustive matrix of pairs. 

For the wordlist elicitation, the respondents were chosen as the wordlist source from each 

survey points and asked in group of males and females separately. Then, all the words 

were recorded by selecting two of the best and most fluent Kurux speakers, representative 

of a male and a female in each survey point. 

For each item on the wordlist, the researchers elicited the words in Kurux from the Kurux 

mother tongue speakers in IPA (International Phonetic Alphabet). The collected words 

were entered into the computer software popularly known as Wordsurv (word survey) 

and the lexical items were compared in order to determine similarities and differences 

among the sampling varieties. This tool provides an initial indication of possible dialect 

groupings in Kurux.  
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2.3 Geographical location of the survey points in Kurux 

In the sociolinguistic field survey of Kurux language, there were taken the information 

from the five different survey points from five different Terai districts. Table 2.2 presents 

the geographical location of the survey points recorded by the Global Positioning System 

(GPS) device. 

Table 2.2: GPS for each survey points of Kurux 

 Survey points Elev. North East Remarks 
1. Mechinagar, (Jhapa) 126m 260 40.056' 880 08.852' Ghorajin village 
2. Bhaudaha, (Morang) 75m 260 29.055' 0870 20.603' Ikrahi village 
3. Inaruwa, (Sunsari) 75m 260 36.234' 0870 08.438' Birendratole 
4. Mahanaur, (Siraha)  92m 260 43.161' 0860 18.609' Barhatha village 
5. Dumarwana, (Bara) 117m 270 08.751' 0840 59.903' Behari village 

  Source: Sociolinguistic field survey of Kurux, 2013 

2.4 Sampling procedures and sample size  

2.4.1 Sampling procedure 

First of all, the Kurux speaking areas (i.e. districts) were chosen on the basis of 

geographical location from the core points i.e. Sunsari district. Other four points were: 

Morang, Jhapa, Siraha and Bara districts. Then, the individuals were selected from 

different categories of sex, age and educational background from each survey point.  

Of the five sample points, sixty participants were sampled and interviewed. The 

interviewed participants were from different categories such as age, sex and educational 

background in each sociolinguistic survey points. The questionnaire was administered in 

Nepali language and the answers given by them were elicited in Nepali. 
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2.4.2 Sample size 

During the sociolinguistic field survey of Kurux, the information was collected by using 

different tools like Sociolinguistic Questionnaires A, B, C and Wordlist. Table 2.3 shows 

the number of item wise questionnaires and wordlist employed in the survey points.  

Table 2.3: Tools used in each survey points 

Survey 
Points 

Sociolinguistic Questionnaires Other 
Tools 

A (Individual) B (Participatory) C (Language 
activists/heads) 

Wordlist 

Jhapa 12 1 2 2 
Morang 12 1 2 2 
Sunsari 12 1 2 2 
Siraha  12 1 2 2 
Bara 12 1 2 2 
Total  60 5 10 10 

Source: Sociolinguistic field survey of Kurux, 2013 

General Sampling for questionnaire A requires that the respondents must be selected 

rationally from both literate and illiterate groups. Regarding this point, both literate and 

illiterate Kurux speakers were selected and interviewed during the survey fieldwork. 

2.5 Limitations: Time, Access, Area, Methods and manpower 

Though the Kurux speech community is found almost all over the Terai districts, this 

study is confined only to the speakers of core area of Sunsari, Morang, Jhapa, Siraha and 

Bara districts. The Kurux mother tongue core area was identified on the basis of 

population and the information provided by the Central Community organization; namely 

"Shree Nepal Jhangad (Uranw) Kodrem Sudhara Karya Guthiyara, Inaruwa, Sunsari". It 

was done so because of lack of time duration, lack of access, some certain methods and 

limited respondents.  

Since it is a sociolinguistic survey of Kurux language, it is impossible to conduct and 

cover up the whole area of the speech community all over the country by implementing a 

few human resources. 
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Chapter 3 

Domains of language use 

3.0 Outline 

This chapter deals with the domains of language use in general. It consists of three 

sections. In section 3.1, we have discussed language use at different domains. Similarly, 

section 3.2 deals with the different domains identified by Participatory methods. In 

section 3.3, we have presented the summary of the chapter. 

3.1 Language use at different domains 

As people are social beings, they should contact several other people of different 

linguistic and cultural groups in their daily life for their survival. No man can be 

independent throughout his life. He has to come in touch with others. In this modern and 

technology guided world, perhaps, no people are monolingual. Due to interpersonal 

communication and intercultural situation, probably almost of all people are directly or 

indirectly connected to one another. This is the case found in Kurux community. So, 

"Where and how much do they speak their mother tongue and in which situation do they 

use other dominant languages?" is the situation to find out here.  

That's why, concerning the language use, it comprises different domains in a vague such 

as domains of language use at family for family and social matters, with friends, 

neighbors, at educational institutions, using for invitation card, writing minutes, whether 

they use daily or occasionally, contact language and medium of instruction at primary 

level of schools.  

Similarly, we used the domains of language use tool in order to help the Kurux speakers 

to think about and visualize the languages which they speak in various situations. In this 

tool, the language participants discussed and thought about the situations in which they 

use Nepali, the language of wider communication (LWC) and wrote them on pieces of 

paper. Then, they wrote down the situations in which they use their mother tongue, 
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Kurux and the situations in which they use both Nepali and Kurux and other languages 

too. After that, they were asked to place the labels Nepali, Kurux and both Nepali and 

Kurux. Then, they were asked to organize the labels in each category according to the 

situations which occurred daily and those occurred less than often. At last, the 

participants concluded by discussing if they would like to use each language in any other 

situations.     

Now, we go through these aspects a little bit in detail. As the participants were provided 

some clues as domains of language use like counting, singing, joking, bargaining, 

storytelling, etc., they responded accordingly. The responses have been given in table 3.1. 

Table 3.1: Languages most frequently used in different domains 

Domains 

languages 

 K
ur

ux
 

N
ep

al
i 

 M
ai

th
ili

 

Sa
da

ri
 

 H
in

di
 

 Th
ar

u 

En
gl
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B
ho

jp
ur
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Counting - 60(100%) - - - - - - - 
Singing 41(63%) 17(28%) 5(8%) 8(13%) 20(33%) - 2(3%) - 1(2%) 

Joking 59(98%) 14(23%) 8(13%) 8(13%) - 1(2%) - - 2(3%) 
Shopping/bargaining 10(17%) 34(57%) 33(%) 5(8%) 6(10%) 6(10%) - 2(3%) 11(%) 

Telling story 41(63%) 15(25%) 8(13%) 9(15%) 1(2%) - - - 1(2%) 

Discussion/debate 43(72%) 21(35%) 22(37%) 9(15%) - 2(3%) - - 3(5%) 

Praying 44(73%) 10(17%) 7(12%) 7(12%) 1(2%) - - - - 

Quarrelling 45(75%) 15(25%) 6(%) 8(13%) - 1(2%) - - 1(2%) 
Abusing/scolding 45(75%) 13(22%) 13(%) 9(15%) - 1(2%) - - 1(2%) 

Telling story to children 46(77%) 13(22%) 5(8%) 10(17%) - 1(2%) - - 1(2%) 

Singing at home 43(72%) 11(18%) 4(7%) 8(13%) 12(20%) - - - 1(2%) 

Family gatherings 56(93%) 4(7%) - 10(17% - - - - - 
Village meetings 37(62%) 28(47%) 24(%) 9(15%) - 5(8%) - - 8(13%

 
Source: Sociolinguistic field survey of Kurux, 2013 

Regarding table 3.1, all the participants reported that they use Nepali while counting. In 

case of other domains they mostly use mother tongue i.e. singing 63%, Joking 98%, 

shopping/bargaining 17%, telling story 63%, discussion/debate 72%, praying 73%, 

quarreling 75%, abusing/scolding 75%, telling story to children 77%, singing at home 
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72%, family gatherings 93% and village meetings 62%. Most of them use mother tongue 

and other languages as well in less percentage. It seems that they use mother tongue most 

especially at home and family environment; and other languages as well for outside 

domains.  

As we found that in Kurux speech community, they use many languages in different 

domains. Keeping this situation in mind, they were asked what the situation within their 

family and social situation was. “What languages do they use in talking about education 

and family matters? And what language do they use while writing letters?” were also 

inquired. It is seen that the participants use different languages while talking about 

education and family/social matters. The responses have been elucidated in table 3.2. 

Table 3.2: Language use in educational and family/social matters and Letter writing 

(N=60) Education Family and Social matters Letter 
writing 

Members  Kurux Sadari, 
Nepali 

Nepali Kurux Sadari, 
Nepali 

Nepali Nepali 

Grandparents 11(18%) 2(3%) 1(2%) 11(18%) 2(3%) 1(2%) 4(7%) 
Parents 22(37%) 6(10%) 1(2%) 22(37%) 5(8%) 1(2%) 16(27%) 
Spouse 35(58%) 5(8%) - 35(58%) 5(8%) - 23(38%) 
Children 34(57%) 10(17%) - 36(60%) 7(12%) - 27(45%) 
Not applicable 1(2%) 

Source: Sociolinguistic field survey of Kurux, 2013 

Table 3.2 shows that most of the participants i.e. use their mother tongue while talking 

with their family members about educational, family/social matters. Only few speakers 

use Sadari and Nepali languages with family members about educational, family and 

social matters. It is seen that Sadari and Nepali language is used with spouses and 

children in this community of eastern area. Among them, only one participant uses 

Nepali in all situations. They use Kurux with grandparents 18%, parents 37%, spouse 

58% and children 57% for educational matter and with grandparents 18%, parents 37%, 

spouse 58% and children 60% for family and social matters. Similarly, some of them use 

Sadari and Nepali with grandparents 3%, parents 10%, spouse 8% and children 17% for 
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educational matter and with grandparents 3%, parents 8%, spouse 8% and children 12% 

for family and social matters.  

Since the literacy rate in Kurux is very poor, majority of speakers use Nepali in letter 

writing to their family members. Table 3.2 presents the use of languages used in letter 

writing by the Kurux speakers. 

The respondents have stated that their children use two or more languages while playing 

with their friends, talking with neighbors and at schools. So, the languages they do use in 

those situations are given in table 3.3. 

Table 3.3: The use of different languages in different situations 

Languages Female (N=30) Male (N=30) 
With 
Friends 

With 
neighbors 

At school With 
Friends 

With 
neighbors 

At  school 

Kurux, Bhojpuri 2(7%) - - 1(3%) 2(7%) - 
Bhojpuri 2(7%) 2(7%) - 1(3%) 1(3%) - 
Nepali 6(20%) 4(13%) 20(67%) 6(20%) 5(17%) 19(63%) 
Kurux 4(13%) 3(10%) - 2(7%) 1(3%) - 
Kurux,Tharu - 3(10%) - - - - 
Maithili 4(13%) 4(13%) - 3(10%) 3(10%) - 
Tharu 2(7%) 1(3%) - 1(3%) 1(3%) - 
Kurux, Maithili 3(10%) 3(10%) - 7(23%) 10(33%) - 
Maithili, Nepali 2(7%) 4(13%) 2(7%) 1(3%) - 5(17%) 
Nepali, English - - 1(3%) - - 1(3%) 
Sadari 2(7%) 1(3%) - - - - 
Nepali, Sadari 1(3%) 3(10%) - - 3(10%) - 
Tharu, Maithili - - - 1(3%) - - 
Not applicable 7(23%) 

Source: Sociolinguistic field survey of Kurux, 2013 

On account of table 3.3, we can conclude that the children in the speech community are 

almost multilingual and speak more than two languages in different situations. It shows in 

such that manner because of intricate data considered in different five points. From the 

table we can extract that the Kurux children mostly use Kurux, Nepali and Maithili in 

Sunsari. Morang and Siraha points while Sadari and Nepali in Jhapa point with their 

friends and neighbors. Similarly, in Bara point, the Kurux children of that area use 

Bhojpuri and Nepali most for those situations. However, the case is different in case of 'at 
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school'. In four points i.e. Jhapa, Morang, Sunsari and Bara, the Kurux children use 

Nepali most in community schools and in private schools they speak a little bit English. 

But in case of Siraha, the children not only of Kurux community but others too use both 

Nepali and Maithili equally.  

Likewise, the participants were inquired about using language for inviting people at 

social events i.e. marriage as well as other cultural events. The invitation cards are 

distributed not only in Kurux community but also in other communities. So, they are in 

long practice of using multi-language. The languages used in invitation are presented in 

table 3.4.   

Table 3.4: Language used for invitation at marriage 

Language used for invitation at marriage  
Languages  Female (N=30) Male (N=30) 
Kurux 7(%) 6(20%) 
Nepali 14(43%) 19(43%) 
Nepali, Maithili 1(3%) 2(3%) 
Kurux, Maithili 4(7%) 2(3%) 
Kurux , Nepali 13(43%) 16(53%) 
Sadari, Nepali 6(20%) 5(17%) 

Source: Sociolinguistic field survey of Kurux, 2013 

As we found an idea that the Kurux community uses multi-language for invitation at 

marriage. This situation is also different in different locations. Especially in Jhapa point, 

they (20% female and 17% male) informed us that they used Sadari and Nepali languages 

while at Sunsari, Morang and Siraha points they used Nepali and Maithili languages. 

Whatever the information they provided, on the observation and inquiry, it was disclosed 

that for oral invitation they use Kurux, Maithili and Sadari according to their diverse 

social settings but they use Nepali for printing invitation cards.  



35 
 

Since they use multi-language for invitation at marriage, what language do they use in 

writing minutes of formal as well as informal meetings of their community was inquired 

them.  The responses provided by them are presented in table 3.5. 

Table 3.5: The language used for writing minutes in community meetings 

Languages Female (N=30) Male (N=30) 
Kurux - - 
Nepali 30(100%) 30(100%) 
Maithili - - 
Sadari - - 
Bhojpuri - - 

Source: Sociolinguistic field survey of Kurux, 2013 

From table 3.5, we can comprehend that the Kurux community uses Nepali language for 

writing minutes in community meetings. All the participants (100%) have informed us 

that they would discuss and debate in mother tongue as well as other dominant languages 

but conclusion/result and minutes would be written only in Nepali language because the 

minutes could be submitted in several agencies/offices in the case of essentialities. 

From the situation, we came to know that almost of all the Kurux people speak their 

mother tongue. There is no doubt.  However, intending to know how often they used their 

mother tongue, was inquired them. The respondents have provided the following views as 

in table 3.6. 

Table 3.6: How often they used their mother tongue   

How often Female (N=30) Male (N=30) 
Every day 23(77%) 25(83%) 

Rarely 7(23%) 5(17%) 
Never - - 

Source: Sociolinguistic field survey of Kurux, 2013 

Table 3.6 conveys the information that 77% female and 83% male of them use their 

mother tongue everyday and (23% female and 17% male) use rarely. From the data, it is 
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challenging for the notion 'women in the community preserve mother tongue more than 

men'. In this community, the male members use their mother tongue more than female 

members. The 83% of males speak their mother tongue daily at their works while 77% 

females only use mother tongue at their works daily.  

Kurux community is obviously a multilingual community. The rare Kurux people have 

remained monolingual. In the query "What language do you use as the language of Wider 

Communication (LWC)? And how often do you use?" they claimed differently. It was 

very difficult for them to determine the LWC for the community as a whole because the 

survey points were not taken in the same district and zonal area. They were 

geographically located very far from one another. Due to long distance, the Kurux people 

of those places are not able to keep in touch throughout the year. They meet occasionally 

with one another and communicate in their mother tongue and the major factor is that 

they belong to distinct dominant languages areas. So, as we cross one survey point, we 

come in contact with another dominant language area. For detail, we consider the 

following table 3.7.  

Table 3.7: The language of wider communication (LWC) 

Language of Wider 
Communication 

Female (N=30) Male (N=30) 
Daily Sometimes Daily Sometimes 

Maithili 7(23%) 1(3%) 8(27%) - 
Bhojpuri 3(10%) 1(3%) 1(3%) - 
Nepali 15(50%) 1(3%) 19(63%) - 
Bhojpuri and Nepali 1(3%) - 2(7%) - 
Sadari 1(3%) - - - 

Source: Sociolinguistic field survey of Kurux, 2013 

From table 3.7, it is conveyed that the Kurux people use more than two languages as their 

contact languages. It is happened so because of different locations. Of the respondents, 

the 27% male and 23% female use Maithili as their LWC and use it daily while the 3% 

female use it sometimes. Similarly, the 10% male and 3% female use Bhojpuri as their 

LWC and use it every day and only 3% female use it sometimes. Likewise, Bhojpuri and 
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Nepali are also used as LWC by 3% female and 7% male and used daily while only 3% 

female use Sadari as LWC and use it daily. Among the participants, the huge percentages 

i.e. 50% female and 63% male, use Nepali as the LWC and use it daily.  

From the data tabulated above and the information provided by the respondents, there are 

seen distinct notions. In three points namely Sunsari, Morang and Siraha, they use 

Maithili as a vast medium of communication and less Nepali whereas, in the case of 

Jhapa point, they use Sadari as well as Nepali as a vast medium of communication. But in 

the case of Bara point, they use Bhojpuri most and Nepali less as a medium of 

communication. Among all the five points, they are seen commonly convinced of Nepali 

as the Language of Wider Communication.  

As the Kurux people have been residing in a linguistically and culturally diverse society. 

They have to contact with many people belonging to different linguistic communities. So, 

'What language/s do they use if their friends of other language groups come to their 

home?' was administered them. Their opinions have been given in table 3.8.  

Table 3.8: The language used if friends of other language community come to their home 

Languages Female (N=30) Male (N=30) 
Nepali 12(36%) 12(36%) 
Maithili 11(37%) 11(37%) 
Sadari, Nepali 4(13%) 3(10%) 
Bhojpuri 3(10%) 4(13%) 

Source: Sociolinguistic field survey of Kurux, 2013 

Table 3.8 shows that among the respondents of Morang, Sunsari and Siraha, (36% female 

and male) use Nepali and (37% female and male) use Maithili languages to communicate 

with them while in Jhapa they (13% female and 10% male) use both Sadari and Nepali 

languages and in Bara, they (30% female and 13% male) use Bhojpuri language.  
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In Kurux community, all the children can speak more than two languages. They are 

equally competent in dominant languages. They were asked in which language medium 

of school they preferred for their children. The responses have been shown in table 3.9. 

Table 3.9: Preference of medium of school for their children 

Languages Female (N=30) Male (N=30) 
Mother tongue 27(90%) 28(93%) 
Nepali - - 
English - - 
other …  - - 
Not applicable 3(10%) 2(7%) 

Source: Sociolinguistic field survey of Kurux, 2013 

From table 3.9, it is extracted that almost of all the respondents (90% female and 93% 

male) preferred the mother tongue school for their children. Nobody expected that their 

children would go to Nepali or English medium of School. The query was not applicable 

for a few (10% female and 7% male) of them because they had no children.  

3.2 The different domains identified by Participatory methods  

In above section 3.1, we discussed about domains of language use on the basis of 

individual’s responses. We administered them some closed type of queries related to 

domains of language use. They responded us accordingly as much as they could. But, 

those sorts of queries were not enough to identify really local cultural domains in/beyond 

their community. So, they were also commonly inquired with some open ideas. They 

were left free to think of their surroundings and beyond where they use their mother 

tongue or Nepali or both languages most. Some different kinds of domains were 

identified in this way. The activities governed for them have been described separately 

below.  

3.2.1 Sunsari point  

The Domains of language use is another important sub-tool of PM. It is employed to 

determine where the language is used. In which genres the language is used. The 

participants were convinced to write down the different domains where they use their 
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mother tongue and other dominant language and in which domains they use both 

languages. They noted down the name of domains on separate metacards and arranged on 

floor as in photographs 3.1. 

   

Photographs 3.1: Domains of language use of Sunsari survey point. 

Photographs 3.1, shows some domains of language use. The metacards represent the 

different domains. The domains in which they use mostly Kurux are family matters, 

social matters i.e. marriage, festivals, rituals, feasts, worshipping, praying, at talking 

secret things, singing at home, singing of folksongs, family gatherings, education matter 

and so on. Similarly, they use Nepali at school, government offices, formal meetings, 

writing minutes, invitation cards, market places, shopping/bargaining, travelling, reading-

writing, letter writing, etc. They use both (Nepali and Maithili or Nepali and Sadari or 

Nepali and Bhojpuri) languages at a local day market, shopping at local markets, with 

neighbors, with friends, working at farm, telling story, village meetings, informal 

meetings, quarreling, abusing and so on.    

3.2.2 Morang point 

In respect to Domains of language use for Morang point, it was performed as it was done 

at Sunsari point. They wrote down the domains where they use mother tongue, where 

Nepali/LWC language and both languages on separate sheets of paper and displayed on 

floor as demonstrated on photograph 3.2. 
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Photograph 3.2: Domains of language use of Morang survey point. 

The participants, as in first photograph, categorized the different domains in which they 

use different languages. They use mother tongue at home, farm, kitchen, for secret talk, 

family gatherings, worshipping and cultural festivals, with family members, singing. 

While at government offices, schools, market places, hospitals, courts, for writing 

minutes of meetings they use Nepali language and at market places, speeches at political 

circles, travelling, shopping, etc. they use both languages i.e. Nepali/Kurux or 

Nepali/Maithili or Maithili/Hindi at some public places. In next photograph, the condition 

of mother tongue was tested saying that whether the mother tongue's domains are using 

more daily by daily or Nepali/LWC language? As demonstrated on metacards, the use of 

mother tongue is seen increasing and used daily. But, in real situation, it is reversed. In 

the community, the members mostly use another language i.e. Maithili language in their 

daily lives from early morning to till bed. This is the real situation of the community. 

3.2.3 Jhapa pont 

The daily life style of Jhapali Kurux is quite different from other general Kurux people. 

They are mostly employed as tea laborer and depended upon tea estate laboring. "How 

much and in which areas do you use your mother tongue?" was administrated to them. 

The responses written on metacards have been demonstrated on photograph 3.3. 
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Photograph 3.3: Domains of language use of Jhapa survey point. 

From photograph 3.3, it can be seen that they use mother tongue at worshipping, singing, 

wedding, festivals, family matters, for secret talks and while treating the patient by 

witchdoctor. They use Nepali at school, market places, government offices, shopping and 

studying. While both (here both means Nepali and Sadari languages) is used while 

working at Tea Estate, local market places, community gatherings, singing, dancing, with 

friends, with neighbors, etc.  Among the domains, the use of Nepali and both languages 

are increasing day by day.  

3.2.4 Siraha point 

Concerning the domains of language use, they were guided to get in different domains 

where they use different languages. They wrote down some of the domains where they 

use mostly mother tongue or Nepali or both (here, especially both means Maithili and 

Nepali rather than Kurux) languages as on photograph 3.4. 

  

Photograph 3.4: Domains of language use of Siraha survey point. 

As on photograph 3.4, they determined that they used mother tongue at worshipping, 

festivals, weddings, singing folk songs, kitchen, family matters, etc. while Nepali is used 

for studying, at schools, colleges, offices; and both language is used at shopping, farm 

work, singing, social or community gatherings, with friends and neighbors, etc. They also 

rearranged and categorized all those names and put in hierarchy in terms of using daily or 

sometimes as on the right side photograph. It indicates that the domains for using mother 

tongue are decreasing day by day.  
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3.2.5 Bara point 

Pertaining to domains of language use, the participants were suggested to remember 

where they use mother tongue, Nepali/Bhojpuri or both (Bhojpuri and mother tongue or 

Nepali and Bhopuri/mother tongue). They remembered accordingly, discussed in group 

and wrote down on metacards and set in different groups entitled: mother tongue, both 

and Nepali. Whatever domains they use their languages in are presented in photograph 

3.5. 

  

Photograph 3.5: Domains of language use of Bara survey point. 

Regarding photograph 3.5, we can see that they use Kurux especially in the domains of 

social and family matters i.e. cultural events, wedding, festivals, worshipping, for secret 

talk, agriculture, etc. while at travelling, offices, educational institutions, shopping and 

market places they use Nepali and at community or village meetings, local shops, local a 

day market place they use both languages i.e. Bhojpuri and Nepali rather than Kurux and 

Nepali. Furthermore, we can see that the use of mother tongue is decreasing day by day 

and on the contrary the both (Bhojpuri and Nepali) or Nepali language speaking domains 

are increasing gradually.  

3.3 Summary 

In this chapter, we can conclude that in respect to domains of language use is vary in 

terms of individual’s opinions and open participatory views. In individual level, some 

domains i.e. counting, singing, joking, shopping/bargaining, telling story, discussion or 

debated, praying, quarreling, abusing, telling story to children, singing at home, family 

gatherings, village/community meetings were provided them. In these domains, they use 

mostly mother tongue. But in case of open, the responses have come differently. By using 

participatory method, we comprehended some more domains like kitchen, farmland, 
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religious events etc. where they mostly use their mother tongue. However the domains of 

Nepali and other dominant languages use are increasing at/beyond the community.  

The use of mother tongue is probably being limited at family and social matters. While 

talking about educational matter, social activities and family matters, they use mother 

tongue with their family members. The Kurux children use more than two languages at 

their daily activities. While talking with their friends and neighbors they use Nepali and 

other locally dominant languages equally but at school they mostly speak Nepali.  

Furthermore, they mostly use Nepali language for formal meetings, writing letters, 

writing minutes and invitation cards. It was seen that almost of the community members 

speak their mother tongue daily. But, it is found decreasing in youths especially who are 

studying at schools and colleges and also educated urban Kurux people. They use 

language of wider communication (LWC) daily. They prefer their children to study in 

mother tongue schools. 

From participatory method activities, it is comprehended that the domains of language 

are limited for mother tongue and open for other language because they can use other 

languages namely Nepali, Maithili, Sadari or Bhojpuri at every domains but they can’t 

use their mother tongue at every domains. From their common discussions at different 

survey points, we noticed that the use of their mother tongue was diminishing slowly and 

gradually. The number of bilingualism at Nepali and other local dominant language and 

the domains of use of other dominant languages are rapidly growing in the community. 
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Chapter 4 

Mother tongue proficiency and bi/multilingualism 

4.0 Outline 

This chapter deals with mother tongue proficiency and bi/multilingualism in Kurux 

speech community. It contains three major sections. The first section 4.1 has described 

mother tongue proficiency in brief. The Section 4.2 deals with bi/multilingualism 

situation in the community by employing Participatory method tool in different five 

survey points. Lastly, section 4.3 summarizes with findings and outcomes of the chapter 

in brief.  

4.1 Mother tongue proficiency  

Under the theme of mother tongue proficiency and bi/multilingualism, several aspects of 

language proficiency are described. They are the languages that the participants, their - 

parents, spouses and children speak; and the Nepali language understanding by their 

children spoken by the Teachers in school. The languages that the participants speak are 

listed in table 4.1. 

Table 4.1: The other languages that participants speak 

Languages Female (N=30) Male(N=30) 
Mother tongue 30(100%) 30(100%) 
Nepali 24(80%) 29(97%) 
Maithili 18(60%) 19(63%) 
Bhojpuri 7(23%) 8(27%) 
Sadari 6(20%) 6(20%) 
Hindi 8(27%) 23(77%) 
Bengali 4(13%) 3(10%) 
English 5(17%) 10(33%) 
Santhali - 1(3%) 
Rajbanshi 1(3%) 1(3%) 
Tharu 9(30%) 7(23%) 
Marwari - 1(3%) 

Source: Sociolinguistic field survey of Kurux, 2013. 
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Table 4.1 shows that hundred percent participants speak their mother tongue. Along with 

their mother tongue, they speak other many languages too. Of the total participants, 80% 

female and 97% male speak Nepali, 60% female and 63% male speak Maithili, 23% 

female and 27% male speak Bhojpuri, 20% female and male speak Sadari, 27% female 

and 77% male speak Hindi, 13% female and 10% male speak Bengali, 17% female and 

33% male speak English, 3% male speak Santhali, 3% female and male speak Rajbanshi, 

30% female and 23% male speak Tharu and 3% male speak Marwari languages.   

As we found that the speech community members speak more than two languages. They 

speak and understand more languages. “Among the languages you know and speak which 

one did you speak first?” was asked. The responses provided by them are presented on 

table 4.2.  

Table 4.2: Among the languages they spoke first 

Among the languages you speak which one did you speak first? 
Name of languages Female (N=30) Male(N=30) 
Mother tongue 26(87%) 29(97%) 
Nepali 1(3%) - 
Bengali 1(3%) - 
Sadari 2(7%) 1(3%) 

Source: Sociolinguistic field survey of Kurux, 2013. 

Table 4.2 conveys that the respondents spoke their mother tongue the first. Only few of 

them claimed other languages. Among them, 87% female and 97% male reported that 

they spoke their mother tongue the first. Similarly, 7% female spoke Sadari, 3% female 

Benagali, 3% female Nepali and 3% male Sadari the first.  

Since majority of the respondents spoke their mother tongue first and only few of them 

spoke other languages as well. “Which languages do you the best competent in?” was 

administered to them. They responded complicatedly. The responses have been presented 

in table 4.3. 
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Table 4.3: The languages the best for them in hierarchy 

Language Female (N=30) Male(N=30) 
Best 2nd  best 3rd  best 4th best Best 2nd  best 3rd  best 4th best 

Kurux 25(83%) 1(3%) 1(3%) 2(7%) 28(93%) - - 1(3%) 
Nepali 2(7%) 11(37%) 8 (27%) 4(13%) - 17(57%) 8 (27%) 4(13%) 
Maithili 1(3%) 9(30%) 3(10%) 4(13%) - 7 (23%) 9(30%) 1(3%) 
Bhojpuri - 3(10%) 3(10%) - - 3(10%) 3(10%) 1(3%) 
Sadari 3(10%) 2(7%) 1(3%) - 2(7%) 2(7%) 2(7%) - 
Hindi - - 1(3%) 3(10%) - - 3(10%) 12(40%) 
Bengali - 2(7%) 1(3%) - - 1(3%) - 1(3%) 
English - 1(3%) 1(3%) 1(3%) - - 2(7%) 5(17%) 
Tharu - 1(3%) 5(17%) 2(7%) - 1(3%) 2(7%) 3(10%) 
Rajbanshi - - - 1(3%) - - - 1(3%) 

Source: Sociolinguistic field survey of Kurux, 2013. 

From table 4.3, the information is conveyed that the participants are quite multilingual. 

However, of them, the 83% female participants like their mother tongue, 10% Sadari, 7% 

Nepali and 3% Maithili the best. Similarly, of the male participants, 93% like the mother 

tongue and 7% Sadari language the best. And as second, third and fourth best, they use 

other different languages which are dominant languages of their surroundings. Seeing 

that they are quite multilingual, we inquired them that among the languages they spoke 

which one did they love the most? The reply stated by them is presented in table 4.4. 

Table 4.4: The language they love the most 

Among the languages they speak, which one do they love the most … 
Languages Female (N=30) Male(N=30) 
Mother tongue 26(87%) 28(93%) 
Nepali 1(3%) - 
Maithili - - 
Sadari 2(7%) 2(7%) 
Bhojpuri - - 
Bengali 1(3%) - 
other - - 

Source: Sociolinguistic field survey of Kurux, 2013. 
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Attempting table 4.4, we can comprehend that most of the participants (87% female and 

93% male) love their mother tongue the most. Only a few of them 7% (female and male) 

love Sadari the most while others i.e. 3% female love Nepali and Bengali the most.  

Seeing that, only a few of the informants love other languages more than their mother 

tongue the most. Most of the participants are well competent in their mother tongue. 

However those who are not competent in their mother tongue, they can communicate 

very well in mother tongue. Instead they use another language in which they are well 

competent to communicate. Likewise, the educated participants who are not competent in 

their mother tongue can’t read and write very well in mother tongue. It means it is clear 

that to read and write in mother tongue, speaking mother tongue is the most.  

Similarly, the participants were asked some queries to find out the bi/multilingualism in 

their parents and spouses. The responses given by them are presented in table 4.5. 

Table 4.5: The other languages known by their parents and spouses. 

Name of 
Languages  

Female (N=30) Male(N=30) 
Father Mother Wife Father Mother Husband 

Bhojpuri 3(10%) 3(10%) 5(17%) 5(17%) 4(13%) 6(20%) 
Nepali 14(47%) 12(40%) 18(60%) 15(50%) 11(37%) 17(57%) 
Tharu 6(20%) 7 (23%) 8 (27%) 5(17%) 5(17%) 5(17%) 
Maithili 7 (23%) 8 (27%) 11(37%) 9(30%) 9(30%) 10(33%) 
Hindi 4(13%) - 2(7%) 7 (23%) 3(10%) 7 (23%) 
English 2(7%) - - 2(7%) - 1(3%) 
Rajbanshi - - 1(3%) - - 1(3%) 
Bengali - - 2(7%) 3(10%) 3(10%) 3(10%) 
Sadari 3(10%) 3(10%) 4(13%) 4(13%) 4(13%) 3(10%) 
Munda - - - - - 1(3%) 
Not 
applicaboe 

6(20%) 

Source: Sociolinguistic field survey of Kurux, 2013 

From table 4.5, it is found that almost of all the participants' mother, father and spouses 

know more than other two languages. In case of male respondents' fathers, the 10% of 

them know Bhojpuri, 47% Nepali, 20% Tharu, 23% Maithili, 13% Hindi, 7% English and 
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10% Sadari languages. Similarly, in case of their mothers, the 10% of them know 

Bhojpuri, 40% Nepali, 23% Tharu, 27% Maithili and 10% Sadari languages. In case of 

their wives, the 17% of them know Bhojpuri, 60% Nepali, 27% Tharu, 37% Maithili, 7% 

Hindi, 7% Bengali, 3% Rajbanshi and 13% Sadari languages.  

In the same way, In case of female respondents' fathers, the 17% of them know Bhojpuri, 

50% Nepali, 17% Tharu, 30% Maithili, 27% Hindi, 7% English, 10% Bengali and 13% 

Sadari languages. Similarly, in case of their mothers, the 13% of them know Bhojpuri, 

37% Nepali, 17% Tharu, 30% Maithili, 10% Hindi, 10% Bengali and 13% Sadari 

languages. In case of their husbands, the 20% of them know Bhojpuri, 57% Nepali, 17% 

Tharu, 33% Maithili, 23% Hindi, 3% English, 3% Rajbanshi, 10% Bengali and 10% 

Sadari languages. 

Likewise we found that the participants' parents and spouses are multilingual, what is the 

condition with their children? To know this fact, the participants were asked, "What other 

languages do your children know and where did they learn at?" The answer given by 

them is shown in table 4.6. 

Table 4.6: Other languages known to their children and the places learned. 

Lgs Female (N=30) Male(N=30) Where Learnt? 
Nepali 21(70%) 21(70%) School, Village 
Bhojpuri 5(17%) 4(13%) Society, Village 
English 9(30%) 3(10%) School 
Tharu 5(17%) 6(20%) Village 
Maithili 13(43%) 13(43%) Market, Village 
Hindi 9(30%) 9(30%) Market 
Sadari 5(17%) 3(10%) Society 
Santhali 1(3%) - Society 
Bengali - 1(3%) Society, with friends 
Not applicable 9(30%) 

Source: Sociolinguistic field survey of Kurux, 2013 

Since table 4.6 shows, all the participants' children are multilingual. They know almost 

three or four languages in childhood at their society and while playing with their friends. 



49 
 

In case of the responses of male participants, the children of 70% participants speak 

Nepali, 17% Bhojpuri, 30% English, 17% Tharu, 43% Maithili, 30% Hindi, 17% Sadari 

and 3% Santhali languages. Correspondingly, In case of the responses of female 

participants, the children of 70% participants speak Nepali, 13% Bhojpuri, 10% English, 

20% Tharu, 43% Maithili, 30% Hindi, 10% Sadari and 3% Bengali languages. They 

learned those languages in their locality and educational institutions like schools, 

colleges. Nevertheless, out of them, 30% participants were not applied this question 

because they did not have any children.  

Seeing the fact above, they were again inquired to confirm, "When a small child who first 

goes to school, can s/he understand everything his/her Nepali speaking teachers says?". 

They have stated different opinions. These are given in table 4.7. 

Table 4.7: Whether a small child first goes to school, can understand everything his/her Nepali 

speaking teacher says. 

Whether a small child first goes to school, can s/he understand everything his/her 
Nepali speaking teacher says? 
Opinions Female (N=30) Male(N=30) 
Yes 1(3%) 2(7%) 

A little bit 17(57%) 10(33%) 
No 12(40%) 18(60%) 

Source: Sociolinguistic field survey of Kurux, 2013 

Regarding table 4.7, we come to distinguish that the small children of Kurux community 

when they first go to school, they do not understand everything well their Nepali 

speaking teacher teach in their classes. We can claim this because the participants have 

stated complex opinions. Of them, the 40% female and 60% male have said  "No", the 

57% female and 33% male have claimed that they would understand a little bit and a very 

few of them i.e. 3% female and 7% male urged "Yes" they can understand.  
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Considering the responses, we can facilitate that in fact the Kurux children those who 

first go to school do not understand everything their Nepali speaking teachers teach them 

in Nepali medium. It happens so because the matter of general communication and 

medium of instructions as educational institutions is quite distinct. On the basis of data 

and our direct observation at the field, the situation is different too. Their children can 

only communicate with their friends in the society. They become afraid to come close to 

other new comers and communicate. They do not understand them. So, this is the case in 

their schools. Because of not understanding what their teachers teach them at their 

schools, they are pushed up to leave their schools. That’s why; the high rate of the drop 

out children is seen in this community. In preprimary, the children’s admission rate is 

very high and gradually in primary, lower secondary, secondary and higher education 

levels, it is decreasing progressively. Because of this, they demand mother tongue based 

community schools at their communities.   

4.2 Bi/multilingualism at different survey points 

In previous section, the bi/multilingualism was considered at individual level. 

Sometimes, the individual’s responses would be contradictory in decision making and 

getting the result. So, the same bi/multilingualism was also conducted on the basis of 

Participatory Method tool. The different category of participants i.e. age, sex and 

educational background were equally participated in the activity. In each survey points 

this tool was administered cordially.  They have been described in separate subsections. 

4.2.1 Sunsari point 

Concerning bilingualism, the participants were asked as section 3.2 to write down those 

types of people who speak only mother tongue or Nepali or both (mother tongue and 

Nepali/Maithili). They wrote some names of such types and placed on mat as shown 

below: 
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Photographs 4.1: Bilingualism of Sunsari survey point. 

From the photographs above, we can see that the mother tongue speakers are mostly the 

people who generally stay at home like: small children, over aged people, housewives, 

housemaids, illiterate peasants. Similarly, the Nepali speakers are youths, students, job 

holders, teachers, doctors, political leaders, social activists and the both (Maithili and 

Nepali) languages are spoken by youths, laborers, farmers, adults, businessman, local 

leaders, social volunteers, health workers, etc.  

4.2.2 Morang point 

Regarding bilingualism, the participants were asked as performed previously to write 

down those types of people who speak only mother tongue or Nepali or both (mother 

tongue and Nepali). They wrote some names of such types and placed on mat as shown 

below: 

  

Photographs 4.2: Bilingualism of Morang survey point. 

As exposed on first photograph, it is conveyed that the participants wrote different 

categories of people who speak different languages in different situations and grouped 

them under respective group i.e. mother tongue, Nepali and both (Mother tongue and 

Nepali) groups. The left side of box is of mother tongue, the right one is of Nepali and in 
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the between both languages. Especially, the early staged children, house wives, over 

aged, grandparents speak mother tongue most. The students, teachers, job holders, 

businessmen, doctors mostly use Nepali. Similarly, the political leaders, social workers, 

laborers, youth group generally speak both languages in their daily lives. It proves that 

the mother tongue speaking people are decreasing day by day because the over aged 

people are demising, the children today are growing up and diverting to both and the 

youths are already bilingual.   

4.2.3 Jhapa point 

In order to find out bilingualism in the Kurux community of Jhapa, they were inquired 

which type of Kurux people use mother tongue or Nepali or both most often. They wrote 

down such categories and placed down on floor as shown on photograph 4.3. 

 

Photograph 4.3: Bilingualism of Jhapa survey point. 

From photograph 4.3, we can draw information that there are three circled groups one for 

mother tongue speakers, other for Nepali speakers and in between both (not only for 

Kurux but especially for Nepali and Sadari) speakers. It is conveyed that the mother 

tongue speakers are very few namely illiterate over aged groups and peasants. The youth 

group, job holders, students, teachers, doctors, etc. use Nepali while laborers, adult aged 

group, house wives, businessmen, social activists, volunteers, etc. use both Nepali and 

Sadari languages mostly. 

4.2.4 Siraha point 

With the intention of bilingualism, they were facilitated to identify the community 

members those who mostly speak mother tongue, Nepali or both (Kurux/Maithili and 
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Nepali). They discussed among themselves and pointed out some categories of them use 

these languages as shown on photograph 4.4. 

 

Photograph 4.4: Bilingualism of Siraha survey point. 

From photograph 4.4, we can see that early staged children, houses wives, over aged, 

witchdoctors, and priests mostly speak mother tongue. The intellectual persons, teachers, 

farmers, businessmen, youth and laborers mostly speak both. While the political leaders, 

job holders, doctors, nurses, lawyers, students and engineers mostly speak Nepali 

language in their daily lives. The photographs also show us the decreasing situation of 

mother tongue. 

4.2.5 Bara point 

In respect to bi/multilingualism, they were administered to write down the category of 

people who speak mostly mother tongue, Nepali and both. They actively discussed 

together and collected some sort of people speaking different languages. What kind of 

people of the community use what languages are noted down on photograph 4.5. 

 

Photograph 4.5: Bilingualism of Bara survey point. 

Regarding photograph 4.5, it is conveyed that the house wives, peasants, yearly children, 

witch doctor, over aged speak mother tongue; students, lawyer, job holders, doctors, 
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political leaders speak mostly Nepali and local leaders, social workers/activists, players, 

youth, laborers, etc. mostly speak in both (i.e. Bhojpuri and Nepali) languages. It was 

very much difficult for them to indicate which category of language users is increasing in 

their community and which are decreasing? However, it is seen that the both (Bhojpuri 

and Nepali) and Nepali speaking category of people are increasing day by day.   

4.3 Summary 

It can be summarized that the bi/multilingualism in Kurux speech community is seen 

rooted up from long back because the in the comparison we can see that the three 

generations i.e. grandparents, parents and grandchildren speak more than two languages 

in their society. It can be guessed that their great grandparents were multilingual, too. 

Among the participants, females are at least bilingual by the local dominant languages i.e. 

Maithili, Sadari, Tharu or Bhojpuri whereas the males are almost multilingual. They are 

equally competent in more languages. The interesting thing is that the Kurux speech 

community is under the pressure of bi/multilingualism since far back though the native 

speakers are constantly increasing.  

Concerning the Bi/multilingualism, in all five survey points, it was found that the early 

stage children, house wives, over aged people, peasants use their mother tongue most in 

their daily lives. The youth, laborers, local businessmen, local leaders and 

social/community activists, local players use both (Nepali and other local LWC) 

languages in their daily lives. Similarly, the national leaders, students, teachers, job 

holders, lawyers, doctors, businessmen, social volunteers use mostly use Nepali in their 

everyday lives. Thus, almost of all the Kurux mother tongue speakers are multilingual.  

 

  



55 
 

Chapter 5 

Language maintenance and resources 

5.0 Outline 

This chapter focuses on language maintenance and resources of Kurux language. It 

contains four sections. The first section 5.1 discusses about the situation of language 

vitality in the speech community. Secondly, section 5.2 deals with language transmission 

of Kurux language. Thirdly, section 5.3 describes about the resources of Kurux language. 

And finally, section 5.4 is about the summary of the chapter.  

5.1 Language vitality  

Language vitality incorporates the issues of children's mother tongue; young people's 

mother tongue; and parents' mother tongue while talking to their children. Regarding this 

issue, the participants were asked whether all their children speak their mother tongue. 

The responses of the participants provided are given in Table 5.1. 

Table 5.1: Whether all their children speak their mother tongue 

Whether all their children speak their mother tongue 

Responses Female Male 
Yes 19(63%) 19(63%) 
No 3(10%) 6(20%) 
Not Applicable 8(27%) 5(17%) 

Source: Sociolinguistic field survey of Kurux, 2013 

From table 5.1, we can observe that the responses are complex. The equal percentage of 

the participants responded that all their children spoke their mother tongue while other 

(10% female and 20% male) responded that their children did not speak their mother 

tongue. And some other category of participants (27% female and 17% male) those who 

had no children were not administered that question.  

This data presentation can also be demonstrated in chart. As shown in chart 5.1, most of 

the participants have responded “Yes” and least has stated “No”. For few of them, this 

query was not applicable. Consider the chart below.  
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Chart 5.1: Whether all their children speak their mother tongue 

 

Source: Sociolinguistic field survey of Kurux, 2013 

From chart 5.1, it is observed that the response “Yes” has comprehended the highest 

scores i.e. 63% male and female whereas the response “No” has scored the least. It means 

almost of all children in Kurux speech community speak their mother tongue. However, 

because of education, migration to urban, and impact of modernization and 

westernization, especially, in literate family their children are losing their mother tongue 

gradually. They are being imposed by other languages instead of mother tongue.   

Similarly, the query "What language do most parents in this village speak with their 

children?" was asked to the participants because it was seen that the children of all the 

participants did not speak their mother tongue. Their opinions have been provided in 

table 5.2.  

Table 5.2: The language used by most parents in that village usually speaking with their children 

Languages Female(N=30) Male(N=30) 

Mother tongue 24(80%) 23(77%) 

Nepali - 1(3%) 

other (Maithili, Sadari, Bhojpuri) 6(20%) 6 (20%) 
Source: Sociolinguistic field survey of Kurux, 2013 

From table 5.2 it is extorted that the (77% male and 80% female) participants responded 

that most of the parents used mother tongue with their children and only 3% of them 
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claimed that they spoke Nepali language. There was third option i.e. other. The 20% of 

them stated that they used other languages like Maithili, Sadari and Bhojpuri instead of 

their mother tongue.  

Since the youth generation is supposed to be the pillar of any aspect of the society, the 

query "Do young people in your village/town speak your mother tongue well, the way it 

ought to be spoken?" was administered to the respondents. The responses that they 

provided are in table 5.3. 

Table 5.3: Whether the youths in their village/town speak their MT well, the way it ought to be spoken 

Responses Female(N=30) Male(N=30) 

Yes 21(70%) 17(57%) 

No 9(30%) 13(43%) 
Source: Sociolinguistic field survey of Kurux, 2013 

Table 5.3 shows that in their village all young people do not speak their language. The 

respondents (70% female and 57% male) reacted that they spoke and of them, (30% 

female and 43% male) claimed that they did not. From the data, it can be extracted that 

the educated young people and those who live in urban area do not speak their mother 

tongue; instead they speak Nepali, English and other dominant languages. It means it 

may misguide the speech community to lose their mother tongue slowly and slowly.  

5.2 Language transmission 

Language transmission means a kind of diffusion of language that spread or transferred 

from one generation to the next gradually. By nature human beings are social. They need 

family, language community and society to survive them. Language is the means to 

communicate with one another.  

Regarding the language transmission, three questions were administered to the 

respondents i.e. 'Is there intermarriage acceptable in your community?', 'Do you like your 

children read and write in your mother tongue?' and 'If schools are opened for teaching 

your mother tongue how will you support it?'. The main purpose of these questions was 
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to elicit the information about how the mother tongue was being transmitted and 

maintained in future generations.  

In respect to the question 'Is there intermarriage acceptable in your community?', Of the 

respondents from all the survey points, (53% female and 57% male) reported 'Yes' there 

is found intermarriage in their community while (43% male and 47% female) reported 

'No' there is not acceptable. The responses are presented in Table 5.4.  

Table 5.4: Intermarriage acceptable in Kurux community 

Responses Female (N=30) Male (N=30) 
Yes 16(53%) 17(57%) 

No 14(47%) 13(43%) 

Source: Sociolinguistic field survey of Kurux, 2013 
In table 5.4, we can see that the responses about the query is quite complex. The 

community members can be seen in two major divisions. Some of them disclose the 

reality whereas others try to enclose it. Anyway, the intermarriage is acceptable in the 

community not by culturally and socially but by the situation created by the youth 

generation. It seems that the youths of the Kurux community are very much influenced 

by the westernization and it has deeply affected them and their society.  

The intermarriage is not culturally and socially acceptable in the community. It has been 

happened due to elopement not for the sake of asking for one’s daughter’s hand for 

wedding. Due to impact of modern and western culture, when young boys and girls are 

fell in love with one another and eager to marry, then their proposal is accepted by their 

parents and society and they are wedded.  
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Chart 5.2:  Intermarriage acceptable in Kurux community 

 
Source: Sociolinguistic field survey of Kurux, 2013 

The above responses have been shown in chart 5.2. The chart 5.2 has compared the 

opinions of the participants. Of the females, 53% responded that there was intermarriage 

acceptable whereas the 47% claimed that there was not intermarriage acceptable in the 

society. Similarly, of the males 57% stated “Yes” and 43% claimed “No”.  Anyway, the 

intermarriage has happened in the Kurux community. 

Similarly, for the question 'Do you like your children read and write in your mother 

tongue?' all the respondents from all the five survey points reported 'Yes'. They prefer 

their children reading and writing in their mother tongue, as presented in Table 5.5. 

  Table 5.5: Preference of their children reading and writing in mother tongue 

Responses Male (N=30) Female (N=30) 
Yes 30(100%) 30(100%) 
No - - 

Source: Sociolinguistic field survey of Kurux, 2013 

Table 5.5 admits that they all prefer their children read and write in their mother tongue. 

They hope school is opened for teaching their mother tongue very soon. 

They wish for mother tongue school be opened soon. In this regard the query "If schools 

are opened for teaching your language how you will support it?" was asked them. The 

replies provided by them have been presented in table 5.6. 
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Table 5.6: Supporting schools for teaching their mother tongue. 

Supporting schools opened for teaching their mother tongue. 
How Female Male 

(a) by sending your children? 28(93%) 30(100%) 
(b) by encouraging other people to send their children? 29(97%) 30(100%) 
(c) by providing financial help? 28(93%) 30(100%) 
(d) by teaching?  8(27%) 11(37%) 
(e) by helping with the school? 28(93%) 30(100%) 
(f) other …  - - 
(g) Not applicable 1(3%) - 

Source: Sociolinguistic field survey of Kurux, 2013 

Table 5.6 submits various ways by which the respondents would support the mother 

tongue schools. Among them, the (93% female and 100% male) respondents send their 

children to read and write in their mother tongue medium school. The respondents (97% 

female and 100% male) will encourage other people of their community to send their 

children to that school. The (93% female and 100% male) of respondents will provide 

financial help in case of needed for school management. Some other respondents (27% 

female and 37% male) are ready to teach in those schools voluntarily or by getting salary. 

Others of them (93% female and 100% male) are ready to do any kind of essential help in 

school.    

These same responses have been presented in chart 5.3.  
Chart 5.3: Supporting schools by the community members for teaching their mother tongue. 
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Source: Sociolinguistic field survey of Kurux, 2013 

5.3 Language resources 

Language resources show the vitality, power and its maintenance. The language which 

has enough resources is considered as standard and powerful. Thus, it is quoted “more 

resources more powerful”. Any language or a variety which has more resources both oral 

as well as written materials is known as more standard. So what kind of resources the 

Kurux language has is considered in this section. More and more available resources have 

been tried to extract from the respondents by questioning in different angles.  

On the basis of the information provided by the respondents, there are not so enough 

resources materials of Kurux language. It shows that Kurux language has its limited 

resources. The available Kurux language resources, as they informed, are given in table 

5.7.  

Table 5.7: Language resources in Kurux 

Materials Sex 
Female (N=30) Male (N=30) 

Folktales 30(100%) 30(100%) 
Songs 30(100%) 30(100%) 
Religious literature 30(100%) 30(100%) 
Radio 2(7%) 4(13%) 
Films - - 
CD/DVD - - 
Other … - - 

Source: Sociolinguistic field survey of Kurux, 2013 

From table 5.7, it is conveyed that the Kurux language is very poor in terms of language 

resources. Among the provided list of materials, all the participants (i.e. 100%) responded 

that there existed folktales, folksongs and religious literature and only (7% female and 

13% male) of them reported that there are Radio programs too in Kurux language. The 

radio programs were previously conducted at local FM Radio stations in Sunsari and 

Morang districts but they were postponed. The language resources what so ever available 
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are still in oral forms. The general and traditional knowledge and practices have been 

transmitting orally from the past generation to the next endlessly. 

Knowing about the condition of oral folk literatures, they were also inquired about 

written material resources as well as script whether they have their own or not. They were 

provided some clue points that the following written materials were existed in their 

mother tongue or not. The responses have been presented in table 5.8. 

Table 5.8: Written materials available in Kurux language 

Written materials available in Kurux language 

Materials 

Yes No 
Written 
language& 
Script 

Female 
(N=30) 

Male 
(N=30) 

Female 
(N=30) 

Male 
(N=30) 

a. Phonemic inventory - 1(3%) 4(13%) 6(20%) *Kurkha script 
b. Grammar  - - 5(17%) 6(20%) - 
c. Dictionary - - 5(17%) 6(20%) - 
d. Textbooks 5(17%) 6(20%) 1(3%) 4(13%) Kurux, 

(Devanagari) 
e. Literacy materials - - 5(17%) 6(20%) - 
f. Newspapers 7(23%) 7(23%) - 4(13%) Kurux 

(Devanagari) 
g. Magazines - - 5(17%) 6(20%)  - 
h. Written literature 3(10%) 3(10%) 

3(10%) 4(13%) 
Kurux, Nepali 
(Devanagari) 

i. Folklore - - 5(17%) 5(17%) - 
j. Other - - - - - 
k. Not applicable 19(63%) 14(47%) - - - 
Don’t Know  - - 3(10%) 3(10%) - 

Source: Sociolinguistic field survey of Kurux, 2013 

From table 5.8, it is conveyed that the Kurux language does not have enough written 

materials. Whatever they have so far are written in Devanagari script. Some available 

written materials according to their responses are: Phonemic inventory 3% male; 

textbooks 17% female and 20% male; newspapers 23% female and male; written 

literature 10% female and male. For some of them (63% female and 47% male) this 

query was not applicable. From the data we can ease that the language is very poor in 
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terms of written materials. Due to lack of written materials any language can be spy of 

extinction.  

Regarding some available written materials, the literate participants were administered 

some queries to test their attitude whether they would like to read and write their mother 

tongue or not. They were first enquired, “Do you read the written materials available in 

Kurux?” The opinions admitted by them are tabulated in table 5.9. 
Table 5.9: Whether they read the material available in Kurux 

Do you read the material available in Kurux? 
Options Female (N=30) Male (N=30) 
Read 7(23%) 14(47%) 
Do not read 3(10%) 1(3%) 
Not applicable 20(67%) 15(50%) 

Source: Sociolinguistic field survey of Kurux, 2013 

On the subject of table 5.9, only few literate respondents (23% female and 47% male) 

have shown interest in reading some materials written in Kurux language. A few of them 

10% female and 3% male) claimed “No” we do not read. For illiterate of them 67% 

female and 50% male), it was not applicable.  

In regard to written materials, they have submitted the mix type of responses. They were 

again inquired “Which script the Kurux materials are written in?” The answers provided 

by them are demonstrated in table 5.10. 
Table 5.10: The script used in Kurux materials 

The script used in Kurux materials. 
Script Female (N=30) Male (N=30) 
Devanagari 12(40%) 13(44%) 
Kurukha - 1(3%) 
Not applicable 18(60%) 16(53%) 

Source: Sociolinguistic field survey of Kurux, 2013 

Seeing table 5.10, we can come to the point that whatever written materials available in 

Kurux medium are written in Devanagari script. Among them (40% female and 44% 

male) replied they are scripted in Devanagari. Only 3% male of them claimed that the 

Phonemic inventory was written in Kurukha script. Of them, (60% female and 53% male) 

could not reply because some of them were illiterate and others do not aware of name of 

scripts. This Phonemic inventory written by Mr. Baburam Uranw, Toppo (nd) is not 
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accepted by the language community and it was also not accepted in academic sectors 

due to lack of its authentic resources.   

From the data we can extract that in Kurux community literacy rate is very low. Among 

literates, it seems that reading of Kurux materials is not so essential for them. It is not 

because of willingness but because of difficulty in reading and writing the language in 

Devanagari based writing system. All the typical sounds and pronunciation system exist 

in Kurux language are not well presented through Devanagari script. Due to lack of well 

presentation in graphics creates confusion and obstacles in reading and writing a 

language.  

Obviously, Kurux language is very poor in terms of written resources. Why it is in such 

condition. The query “Are there any organizations working for your language 

community?” was administered to them. The closed options were provided them for their 

responses. They are presented in table 5.11. 

Table 5.11: Any organizations working for Kurux language community 

Any organizations working for your language community. 
Responses  Female(N=30) Male(N=30) 
Yes 18(60%) 23(77%) 
No 3(10%) 1(3%) 
Do not know 9(30%) 6(20%) 

Source: Sociolinguistic field survey of Kurux, 2013 

From table 5.11, it is clear that they have been provided two options i.e. “Yes” and “No”.  

Of them, (60% female and 77% male) participants responded “Yes” there are some 

organizations that work for our language community whereas (10% female and 3% male) 

argued that there were no any organizations that worked for their language community. 

Others few of them asserted that they did not know.  

Considering the responses “Yes”, they were asked again “Which organizations are 

working for your language community?” They have indicated some organizations and 

their activities. Consider table 5.12. 
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Table 5.12: Some organizations working for their language community 

Name of organizations activities 
No of responses 

Female(N=30) Male(N=30) 
Nepal Jhangad (Uranw) 
Kodrem Sudhrara Aa Kendriya 
Karya Guthiyara, Sunsari 

Cultural, 
language, 
Educational,  

9(30%) 10(33%) 

National Foundation for 
Development of Indigenous 
Nationalities (NFDIN) Cultural  

1(3%) 1(3%) 

National Federation of 
Indigenous Nationalities 
(NEFIN) Cultural  

- 2(7%) 

DharmaKarma Samaj Cultural  - 2(7%) 
Municipality Cultural  - 1(3%) 
Kurux Aadibasi Uranw Sewa 
Samiti  Cultural  - 1(3%) 

Do not know - 20(67%) 13(44%) 
Source: Sociolinguistic field survey of Kurux, 2013 

Concerning table 5.12, we can see that there are some social organizations working for 

Kurux language community and national organizations as well. Among the organizations, 

as the participants (30% female and 33% male) reported, the community organization 

namely Nepal Jhangad (Uranw) Kodrem Sudhrara Aa Kendriya Karya Guthiyara, 

Sunsari have been working for development, preservation and promotion of Kurux 

language and its community. It has been working at the field of culture, language and 

education. Apart from this, there are other local organizations and clubs that work at 

cultural field in order to develop, preserve and promote Kurux language and its culture.  

Furthermore, the National Federation of Indigenous Nationalities (NEFIN) an umbrella 

organization of Indigenous Nationalities of Nepal, the National Foundation for 

Development of Indigenous Nationalities (NFDIN) an organization under the control of 

Ministry of Local Development, Nepal and other NGOs as well as INGOs sometimes do 

work for development of Kurux language and its community.  

5.4 Summary 

On the basis of the responses provided the participants as well as our observation during 

the field work, we can conclude that Kurux language is very poor and it is about to be 

endangered. In terms of language maintenance, it is very much crucial that the Kurux 

language is well maintained because all the community members from their early 
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childhood they speak two or more languages at their home and society. The intermarriage 

is increasing day by day and being accepted in the community. The youths of the 

community have been found highly influencing by the impact of education and 

westernization.  

Language resources are very limit. Whatever the resources they have are still in form of 

oral. If they are not started documentation in very recent, they would be extinct in near 

future and the language would be moribund. The educated youth generation of the 

community has shown very low interest in their mother tongue. Because of internal 

conflict in the community, the organization has been too paralyzed that it cannot be 

working properly for development of language and culture. In recent time, some of the 

community members are showing their interest in politics and joining in different 

political parties. It shows that they will work for the sake of developing their language 

and culture.  
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Chapter 6 

Language attitude and appreciative inquiry  

6.0 Outline 

This chapter includes four sections. The first section deals with language attitudes. The 

second section argues about the language attitude of social leaders as well as community 

activists while third section includes Appreciative inquiry of different survey points. 

Lastly, section 6.4 summarizes with brief conclusion.  

6.1 Language attitudes  

In respect to language attitude, different aspects such as 'Feeling while using mother 

tongue among the dominant language speakers', 'Have any problem because of being 

native speaker of your mother tongue?', 'their feelings about if their children married to 

non-native (i.e. intermarriage)', 'their hope about the children now will grow up and have 

children might speak their mother tongue i.e. Kurux', 'Will children speak mother 

tongue?', 'How do they think if their children speak or do not speak their mother tongue?', 

'the language that their children should learn first', 'preference on medium of instruction 

in primary level education', 'manner of speaking is distinct with their grandparents or not'  

and 'their feeling about the young people of the community speak other languages instead 

of their own mother tongue' have been analyzed separately. 

In respect to the query “When you speak your mother tongue in the presence of the 

speaker of the dominant language what do you feel?” The responses provided by them 

are presented in table 6.1. 
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Table 6.1: Feeling of using mother tongue among the dominant language speakers 

 Feeling of using mother tongue among 
the dominant language speakers 

Male(N=30) Female(N=30) 

1. prestigious 28(93%) 29(97%) 
2. embarrassed 2(7%) 1(3%) 
3. neutral - - 

Source: Sociolinguistic field survey of Kurux, 2013 

From table 6.1, it is conveyed that they proudly feel quite prestigious by (93% male and 

97% female) participants. One participant who belongs to one of the highly educated and 

migrated to urban family responded that she felt embarrassed and other 7% probably 

from Jhapa district claimed that they also felt embarrassed. 

Obviously, they feel proud and prestigious of speaking their mother tongue among other 

dominant languages. It probably indicates that they will not have any social as well as 

individual problems to have faced about. Assuming this we consider the following table 

6.2. 

Table 6.2: Having any problem because of being a native speaker of your mother tongue. 

Responses Have you ever had any problem because of being a native speaker of 
your mother tongue? 

Female(N=30) Male(N=30) 
Yes - - 
No 30(100%) 30(100%) 

Source: Sociolinguistic field survey of Kurux, 2013 

Regarding table 6.2, it is conveyed that there is no social discrimination in the Kurux 

residing society. All the participants (100%) have responded that they did not have any 

problem in the society or beyond.  

The Kurux people are seen very much capable of quickly adopting and accommodating 

things like languages and culture. Wherever they have been found residing, they have 

found easily adopted local languages and cultures. Almost of all can speak the local 
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languages i.e. lingua franca well in different points. As they are seen very much liberal in 

terms of language, the marriage is socially as well as culturally acceptable or forbidden in 

the speech community was inquired them. The responses have been provided in table 6.3. 

Table 6.3: Acceptability of intermarriage marriage in the Kurux speech community 

Acceptability of intermarriage in the Kurux speech community 
Responses Female(N=30) Male(N=30) 
Yes 16(53%) 17(57%) 
No 14(47%) 13(43%) 

Source: Sociolinguistic field survey of Kurux, 2013 

From table 6.3, we come across to be acquainted with that the intermarriage is happened 

in this community because their compound responses declare it. The (53% female and 

57% male) respondents admitted that there have had some in the community while others 

(i.e. 47% female and 43% male) strongly opposed "No" the intermarriage is not accepted 

in the community. Obviously, the intermarriage in Kurux community is culturally 

prohibited. However, it is seen happened. Wherever it has been, it is a kind of elopement 

marriage. The intermarriage by asking for one's daughter's hand for marriage is not 

culturally and ethnically acceptable in the community.  

From the compound responses of the respondents, we can comprehend that the 

community has been step forwarding towards the westernization. The intermarriage is 

flourishing rapidly in the community.  So, in which community members they have got 

married yet. The responses provided by them are in table 6.4. 
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Table 6.4: The marital relationship with other language groups 

The marital relationship  
with other language groups 

Responses 

Female(N=30) Male(N=30) 
Nepali 14(47%) 16(53%) 
Maithili 5(17%) 6(20%) 
Bhojpuri 2(7%) 2(7%) 
Sadari 3(10%) 3(10%) 
Tamang 1(3%) 1(3%) 
Tharu - 1(3%) 
Newar 2(7%) 1(3%) 
other …  6(20%) 8(27%) 

Source: Sociolinguistic field survey of Kurux, 2013 

Concerning table 6.4, it is assumed that the Kurux community is very flexible. Of the 

respondents, the (47% female and 53% male) informed that the young Kurux people were 

marrying mostly with Nepali language group. The (17% female and 20% male) of them 

claimed with Maithili language group, (7% female and 7% male) of them said with 

Bhojpuri group, (30% female and 30% male) of them with Sadari, of them (3% female 

and 3% male) with Tamang and Tharu languages groups, among them (7% female and 

3% male) added with Newar language group while (20% female and 27% male) 

respondents reported that they were married with other language groups.  

As we see above, the young Kurux people have married in various language 

communities. Regarding this situation, the respondents were asked, 'How would you feel 

if your son or daughter married someone who does not know your language?' the 

responses provided by them are elucidated in table 6.5. 

Table 6.5: Feeling against intermarriage relationship by the parents in the community. 

Feeling against intermarriage relationship 
by the parents in the community 

Female(N=30) Male(N=30) 

Good - - 
Indifferent 4(13%) 6(20%) 

Bad 23(77%) 24(80%) 
Do not know 3(10%) -  
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Source: Sociolinguistic field survey of Kurux, 2013 

Table 6.5 concludes that the parents of the children in the community do not feel good in 

case of intermarriage. They feel almost bad. However, the young educated participants 

(13% female and 20% male) admitted that they felt indifferent. It seems that they have 

been got changed and influenced by fashion and modernity. The (77% female and 80% 

male) participants strongly emphasized that they did feel very bad of getting 

intermarriage. But, the 10% of females did not dare to comment about the very matter.  

As acquainted with the information, the respondents were inquired whether the young 

children of their village would grow up and have their children, would you think those 

children would speak their mother tongue. The majority of the respondents proudly said 

"Speak" while other rest assumed "Not speak". The responses have been given in table 

6.6. 

Table 6.6: Whether the forthcoming generation might speak their mother tongue. 

Responses When the children of your village grow up and have children, do you 
think those children might speak your language? 

Female(N=30) Male(N=30) 

Speak 27(90%) 29(97%) 

Not speak 3(10%) 1(3%) 

Source: Sociolinguistic field survey of Kurux, 2013 

Table 6.6 demonstrates that the 90% female and 97% male are positively optimistic and 

only the 10% female and 3% male are pessimistic that they think they would not speak 

their mother tongue.  

Observably, we can account that most of the respondents are strongly optimistic about 

their forthcoming generations which would carry of their linguistic and cultural heritages 

in long future, too. In this respect, they were asked again, "If it would happen as you 

think, how would you feel'. The response is illustrated in table 6.7. 

  



72 
 

Table 6.7: Feeling about when forthcoming generation would speak their mother tongue. 

Feeling about if they speak.  
Responses  Female(N=30) Male(N=30) 
Good 30(100%) 30(100%) 
Indifferent - - 
Bad - - 

Source: Sociolinguistic field survey of Kurux, 2013 

Table 6.7 shows that all the participants feel happy and good. It has inspired them and 

their language. They wish it would happen so and they would see their language 

blooming and flourishing long and long. 

Instead of it, they were crossed checked asking, 'If they do not speak, how you feel?' The 

participants excitedly responded that they would feel very bad. The detail responses have 

been presented in table 6.8.  

Table 6.8: Feeling against not speaking their mother tongue. 

How do you feel if they do not speak? 
Responses Female(N=30) Male(N=30) 

Good - - 

Indifferent 1(3%) 2(7%) 

Bad 29(97%) 28(93%) 

Source: Sociolinguistic field survey of Kurux, 2013 

As regarding table 6.8, the respondents were seen very much aware about their mother 

tongue. Almost of all the participants (93% male and 97% female) claimed that they felt 

bad. It pains them if their grandchildren will not speak their mother tongue. On the 

contrary, of the respondents (3% female and 7% male) expressed that they would feel 

indifferent. It means they feel that the speaking of their mother tongue or not by their 

grandchildren in future does not matter for them.  

As we see, they love their language and culture equally well. We inquired them whether 

they want to teach their children their mother tongue first or any other languages? Or 
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'What language should your children speak first?' In response, whatever they replied has 

been given in table 6.9. 

Table 6.9: The first language that their children should learn 

The language that their children should speak first? 

 
Female(N=30) Male(N=30) 

Mother tongue 30(100%) 30(100%) 

Nepali - - 

Maithili - - 

Sadari - - 

Bhojpuri - - 

other … - - 

Source: Sociolinguistic field survey of Kurux, 2013 

On the subject of table 6.9, as we surveyed in different five points, we provided them 

name of some languages hoping that they might select other than their mother tongue. 

But, we had the same response of declaring that they wanted that their children should 

learn/speak their mother tongue first. They may prefer other languages for their children 

to be learnt and spoken first but none of them even claimed on this respect.  

Furthermore, they were interviewed pretending that whether the ways of speaking of their 

mother tongue is different from their grandparents or not to all three different age groups.  

The 80% of the respondents replied "No" and only 20% of them replied "Yes". It is a 

good sign that the language is transmitting continuously from one generation to the next. 

For the detail responses, consider table 6.10. 

Table 6.10: Whether the language spoken by the respondents is different from their grandparents 

Whether the language spoken by the respondents is different from their grandparents. 
 Female(N=30) Male(N=30) 
Yes 6(20%) 6(20%) 
NO 24(80%) 24(80%) 

Source: Sociolinguistic Field survey of Kurux, 2013 
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From table 6.10, we can extract conclusion that the most of the participants speak their 

mother tongue as well as their grandparents speak. Only few of them said that their way 

of speaking mother tongue is different from their grandparents.  

A few of the participants speak differently. In what aspects 'Do they differ with their 

grandparent's?' is presented here in table 6.11.  

Table 6.11: The differences in speaking of mother tongue in respect to their grandparents 

The differences in speaking of mother tongue in respect to their grandparents. 
Aspects  Female(N=30) Male(N=30) 
(a) pronunciation 5(17%) 7(23%) 

(b) vocabulary 5(17%) 6(20%) 

(c) use of specific type of sentences 5(17%) 6(20%) 

(d) mixing of other languages 5(17%) 6(20%) 

(e) way of speaking 5(17%) 1(3%) 

(f) Other …  - - 

Source: Sociolinguistic field survey of Kurux, 2013 

Concerning table 6.11, some aspects of language had been provided them for clue. 

Among them, the (17% and 23% especially the young and educated female and male 

respectively) responded that their pronunciation was different from their grandparents.  

Of them, (17% female and 20% male) respondents were weak in basic vocabularies. 

Because of lack of vocabularies, they used very little specific type of sentences. They 

mixed up more other languages than their grandparents. And 17% female and 3% male 

speak differently.  

As the condition shows that the few participants speak mother tongue quite differently. 

That's why, at last but not the least, they were asked how they felt when they heard young 

people of their own community speaking other languages instead of their first language. 

The responses have been listed in table 6.12. 
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Table 6.12: Feeling of hearing young people of their community speaking L2 instead of their L1 

Feeling of hearing young people of their own community speaking other languages 
instead of their first language. 

Responses Female(N=30) Male(N=30) 

Good - - 

Indifferent 5(17%) 2(7%) 

Bad 25(83%) 28(93%) 

Source: Sociolinguistic field survey of Kurux, 2013 

On the subject of table 6.12, it is elucidated that the participants feel very bad. It means 

they want to hear the young people of their own community speak their own mother 

tongue instead of other languages. The respondents (83% female and 93% male) reacted 

that they felt bad and only (7% male and 17% female) reacted that they felt indifferent.   

6.2 Language attitude of Social/community leaders/activists 

Obviously, every language community has its leading figures in the society. They would 

lead and guide the community to manage everything i.e. family, social, and cultural as 

well as other collective activities. Every speech community wills to develop their 

language, culture, religion, social system and customs. Therefore, some community 

leaders and activists have been interviewed during this field survey. The two 

representatives from each survey point have been considered and duly interviewed. 

The respondents have been inquired four 21 queries among which up to seventeen 

questions were about their personal details and only four queries were major to measure 

their attitudes towards their language and culture. They were first inquired what kinds of 

castes and ethnic groups reside in their village/neighboring. They have informed that 

there were various kinds of castes and ethnic groups living. The different ethnic groups 

with their respective mother tongues have been presented in table 6.13. 
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Table 6.13: Other caste/ethnic groups with their respective MT residing in Kurux village/neighboring 

Other caste/ethnic groups with their respective mother tongues. 

Caste/ethnic groups 

Mother 
tongue 

Second language Female (N=2) Male (N=8) 

Brahman, Kshetri Nepali Nepali 1(50%) 7(87.5%) 
Dalit (Pahade) Nepali Nepali 1(50%) 7(87.5%) 
Dalit (Madhesi) -  colloquial Maithili  2(100%) 8(100%) 
Tharu Tharu Bhojpuri, Maithili,  1(50%) 8(100%) 
Muslim Urdu  colloquial  Maithili 1(50%) 7(87.5%) 
Magar Magar Nepali 2(100%) 7(87.5%) 
Tamang Tamag Nepali 2(100%) 7(87.5%) 
Newar Newar Nepali 2(100%) 7(87.5%) 
Other Maithil castes Maithili Nepali, Hindi 2(100%) 8(100%) 
Munda - Nepali, Sadari 1(50%) 1(12.5%) 
Khariya - Sadari, Nepali 1(50%) 1(12.5%) 
Dhimal Dhimal Nepali 1(50%) 1(12.5%) 
Rajbanshi Rajbanshi Nepali 1(50%) 1(12.5%) 
Kisan - Kisan 1(50%) 1(12.5%) 

Others - 
Local contact 

language 
2(100%) 8(100%) 

Source: Sociolinguistic field survey of Kurux, 2013 

From table 6.13, it is conveyed that there are many caste/ethnic groups residing in Kurux 

village/neighboring. Of the females, almost 50% especially from Jhapa have responded 

that there are Brahman, Kshetri, Tharu, Magar, Tamang, Newar, Munda, Khariya, 

Dhimal, Rajbanshi, Kisan and others living in their villages. Similarly, other female 

respondent of Siraha has added that there are found Dalit (Madhesi), other Maithil castes, 

Magar, Newar, Tamang, Tharu and others.  

Likewise, of the male respondents, in case of Jhapa point, there are some minority ethnic 

groups i.e. Munda, Khariya, Kisan, Rajbanshi, Santhal, Dhimal, Magar, Tamang, Newar. 

They have probably given up their mother tongue due to being minority and other local 

dominant languages and cultures. In case of other four survey points which are mainly 

dominated by Maithili and Bhojpuri; Madhesi castes, Muslim, Tharu, Madhesi Dalits and 

others have been found.  

This data disclose that the Kurux villages are not found in a monolingual setting. 

Wherever they are, they have been residing in a vast linguistically and culturally diverse 
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society. Since they have been dwelling in such a diverse situation, their language and 

cultures are preserving as folktales, songs, dances, folk cultures, etc. Now they want to 

document all those sort of things to develop, promote and archive in near future.  

In different context, they were asked whether they would think there would be done 

something to protect their language and culture or not. They all replied “Yes”. There 

should be done something for its preservation, promotion and development.    

If there should be done something for your language and culture, what can you do for 

your language and culture. They were provided some options for their hints. They are 

presented in table 6.14. 

Table 6.14: The things they can do for preservation, promotion and development of their language 

The things they can do for preservation, promotion and development of their 
language 

Activities  Female (N=2) Male (N=8) 
Yes No Yes No 

By working on Script development 2(100%) - 8(100%) - 
By managing the pronunciation system 2(100%) - 8(100%) - 
By developing Dictionary 2(100%) - 8(100%) - 
By writing Grammar 2(100%) - 7(87.5%) 1(12.5%) 
By promoting for write literatures 2(100%) - 8(100%) - 
By writing and publishing textbook 2(100%) - 8(100%) - 
By publishing newspapers, magazine 2(100%) - 8(100%) - 
By convincing to use language in 
administration 

2(100%) - 8(100%) - 

By implementing the language as 
medium of instruction at primary level 
of education at community schools 

2(100%) - 8(100%) - 

Others …  2(100%) - 8(100%) - 

Source: Sociolinguistic field survey of Kurux, 2013 

Regarding table 6.14, it can clearly be extracted that all the community leaders as well as social 

activists are ready to support in developing their language and culture. Among the respondents, 

(female 100% and male 87.5%) replied they help in working with the mentioned activities. The 

only 12.5% male respondent, who was a former Constitutional Assembly (CA) member, honestly 

claimed that he could do all the things but can’t contribute in writing Grammar because he said he 

had not enough capacity to write a Grammar. But he was immediately convinced and responded 

positively to help in writing Kurux Grammar.  
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It is, obviously, clear that the things provided above are not easy to contribute something alone. 

All these things seek collective help and cooperation. A bundle of helping hands can do such 

things and fulfill the community members’ desires.  

6.3 Appreciative inquiry at different survey points 

Appreciative inquiry is a kind sub tool which is used in participatory method tool to 

facilitate the participants during the survey. It has been used in all five different survey 

points to inspire the community members and be aware of their language and culture.  

6.3.1 Sunsari point 

Regarding appreciative inquiry, the participants were asked to write down some 

prestigious thinks that are found in their mother tongue and they were also informed to 

collect their dreams about it. Whatever dreams do they have are all easy to comprehend 

itself by the community or some of them are really difficult to fulfill by the community 

members? Accordingly, they wrote down some prestigious things and dreams on 

different sheets of paper as in photograph 6.1. 

 

Photograph 6.1:  Appreciative inquiry of Sunsari survey point. 

On photograph 6.1, there are some prestigious things like mother tongue, culture, cultural 

musical instruments, ornaments, dress, folk songs, dances, ballads, stories, social 

customs, traditional skill and knowledge, folk music, cultural fests and festivals, etc. In 

spite of they have preserved many things in their mother tongue; they want to have seen 

those as scripted and printed forms. They want to write them. They want to develop their 

own script. They want to conduct curriculum, syllabus and text books, collect and publish 

literatures, dictionary, grammar, mother tongue based school, mother tongue teacher and 
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language teaching learning materials, library, religious temples, community museum and 

language being used in media i.e. Radios, FMs, and TVs and so on.  

Among the dreams, they can easily contribute for collecting and writing literatures, 

making dictionary and opening school. However there are some aspects that can't be done 

completely without support of government, organizations and other concerning bodies. 

For this they were asked to prepare a short project plan to develop the language and 

culture. They have prepared some plans to be completed within the fiscal year 2070 BS 

i.e. curriculum, textbook, dictionary, grammar were made, dense Kurux students' school 

be recognized and/or mother tongue schools be opened and some fund be managed.  

6.3.2 Morang point 

Since the bilingual situation in the community is increasing, the participants were asked 

to point out some influential aspects of their mother tongue. They thought of some sorts 

and set down on metacards as demonstrated on photograph 6.2. 

 

Photograph 6.2: Appreciative inquiry of Morang survey point. 

Concerning the photograph 6.2, the impressive things i.e. socio-culture, social systems 

and customs, rituals, ethnic identity, ornaments, cultural music, musical instruments, own 

mother tongue, dress, etc. are still preserved in the community. In spite of having such 

things, they have a lot of imaginings (i.e. mother tongue school, curriculum and textbook 

in mother tongue, mother tongue teacher, own script, mother tongue be employed in 

government agencies/offices, etc.) of seeing their language and culture well bloomed.  

They are seen highly enthusiastic to develop, preserve and promote their language and 

culture. They have to do a lot of things in this respect.   
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In order to comprehend these all sort of things, the participants have jointly prepared a 

project plan that is shown on photograph 6.2. In the planning, they have indicated the 

lack of helping hands from various sectors i.e. NGOs/INGOs, government, political 

leaders, social activists, community members, etc.  

6.3.3 Jhapa point 

Regarding appreciative inquiry, the participants were asked to remember some 

noteworthy and inspiring things that exist in their mother tongue. They pointed out some 

and wrote down on metacards and arranged on mat. Then, they were again inspired to 

imagine how they would like to see their mother tongue in near future. Obviously, they 

would like to admire their mother tongue like other developed languages i.e. Nepali, 

Maithili, Hindi and even English. Their dreams are presented on photograph 6.3.  

 

Photograph 6.3: Appreciative inquiry of Jhapa survey point. 

From photograph 6.3, we can extract information that there are a lot of things in their 

mother tongue i.e. cultural festivals, folk songs and dances, traditional dresses, folk 

musical instruments, folk arts and crafts, and so on. Besides, they have lot dreams of their 

mother tongue. Since their mother tongue is still undocumented and unwritten, they want 

to have their own script, curriculum and textbooks, grammars, dictionaries, mother 

tongue schools, mother tongue teachers, cultural museum, own library, language and 

culture be archived well.  

For achieving such things, they have prepared a tentative project plan which is shown on 

photograph above. Among the essentialities, the most basic and recently demanded are 

textbooks, grammar, dictionary; mother tongue based school, mother tongue teacher 

because they want to start teaching their language at schools.  
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6.3.4 Siraha point 

For the purpose of appreciative inquiry, they were also inspired to remember of 

prestigious things existed in the mother tongue. They shared the idea and noted down 

some points as shown on photographs 6.4. 

 

Photographs 6.4: Appreciative inquiry of Siraha survey point. 

Photographs 6.4, shows the same things that were determined in previous survey points. 

In addition, they added more difficulties to face in order to develop their mother tongue. 

To meet their dreams they have prepared a small tentative project plan as shown on 

above photographs. 

6.3.5 Bara point 

On the subject of appreciative inquiry, the participants of the point were not seemed so 

much aware of their language, culture and social aspects in comparison to other survey 

points. They were guided to find out their inspiring and proud of their language and 

culture. They thought of some points of such sorts and wrote down on metacards. And 

they were advised to set on the floor. Then, they were again suggested to think of some of 

their dreams that they had of their mother tongue and its development. After collecting 

their dreams, they were rearranged under the heading of easy and difficult to do. Consider 

photograph 6.5. 
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Photograph 6.5: Appreciative inquiry of Bara survey point. 

As photograph 6.5 shows that the participants have a lot of dreams of their mother 

tongue. They want to have their language well developed and be used in various 

educational as well as governmental sectors. They have been proud of their language 

because they have own language, culture, ornaments, social systems and customs, enough 

oral literature. However, they have some dreams of their language development i.e. 

mother tongue school, curriculum, textbook, grammar, dictionary, own script, mother 

tongue teacher, written literature, etc. they dreams are in fact very noteworthy in respect 

to mother tongue development. These all dreams can't be fulfilled by themselves. They 

need some support and helping hands to acquire their dreams. They have prepared a 

tentative project plan to comprehend their aims as shown on photograph 4.20. They have 

planned to open mother tongue school, conduct curriculum, prepare textbook, and 

contribute to dictionary during this fiscal year. Mother tongue to be used at local 

government sectors, implemented in lower and higher educational level at school and 

colleges, etc. would be continuously pressurized.  

6.4 Summary 

In this chapter, we can conclude that the Kurux speech community members feel proud 

of speaking their mother tongue among other dominant languages. They did not have any 

social problems. They feel very bad when their son/daughters marry with the people who 

do not speak their mother tongue. They seem very much optimistic for their forthcoming 

generations. They hope their grandchildren will speak their mother tongue in future.  

They are sure that their children should first speak their mother tongue. It is interesting 

that almost of the community members speak their mother tongue in the same manner as 

their grandparents did. And it is a bad fortune for them when they hear the young people 
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of the community speaking other languages instead of their mother tongue. The most 

important thing is that the social/community leaders or activists are seen quite 

enthusiastic for development of their mother tongue. They have been struggling in 

different sector for their language and culture. Almost of all the concerning bodies are 

dreaming to employ their language as medium of instruction in community schools.  

In regard to Appreciative inquiry, the participants of all the points have proudly informed 

that their language is very rich, powerful and sweet however they are seen unhappy and 

unsatisfied, too. Instead, they have a lot of dreams for development of their mother 

tongue. If they would have some helping hands and financial supports, they would 

develop it as they would like to see their mother tongue in future.  
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Chapter 7 

Dialects of Kurux language 

7.0 Outline 

This chapter contains a pair of major sections. The first section argues about the 210 

wordlist comparison and analysis. The section 7.1 further extends into three subsections. 

The subsection 7.1.1 deals with the total wordlist comparison. Similarly, the subsection 

7.1.2 discusses about the tally form of the lexical variation while the third subsection 

comprises with lexical comparison of 210 wordlist. Similarly, section 7.2 summarizes the 

chapter with its findings and outcomes.  

7.1 210 Wordlist comparison and analysis  

Under the theme of the 210 wordlist comparison and analysis, the total number of lexical 

entries, total tally and total word comparison have been included in order to determine 

the dialectal variation among the five different survey points which are geographically 

located very far from one another.  

7.1.1 The total wordlist comparison 

For the dialectal variation, the Swadesh 210 wordlist was collected and duly elicited in 

IPA from the Kurux native speakers of the five different survey points. Among the 

provided 210 lexical items, a few of them would not prove as the basic lexical items in 

the area/community. So, such types of lexical items were not typically found in the 

language. Especially, they have forgotten their typical numeral systems. They are elicited 

as common as Nepali or Language of Wider Communication in IPA. The number of 

lexical entries elicited is shown in Table 7.1. 
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Table 7.1: Total wordlist collected in five different survey points 

Variety Sunsari  Morang Siraha Jhapa Bara 
Sunsari  210 210 210 210 210 
Morang  210 210 210 210 210 
Siraha  210 210 210 210 210 
Jhapa 210 210 210 210 210 
Bara  210 210 210 210 210 

Source: Sociolinguistic field survey of Kurux, 2013 

Table 7.1 demonstrates that in each survey point, all the lexical items have been elicited 

in both as typical native forms and common forms (i.e. as Nepali). Neither slot is left 

empty.  

7.1.2 Tally form of the lexical variation 

The tally form of the lexical variations from the five survey points namely Sunsari, Jhapa, 

Morang, Siraha and Bara is presented in Table 7.2. 

Table 7.2: Tally form of the lexical variation 

Variety Sunsari  Morang Siraha Jhapa Bara 
Sunsari  210 190 163 175 164 
Morang   190 210 164 174 163 
Siraha  163 164 210 151 153 
Jhapa  175 174 151 210 157 
Bara 164 163 153 157 210 

Source: Sociolinguistic field survey of Kurux, 2013 

Table 7.2 elucidates that of the 210 words, 190 words of Morang, 163 words of Siraha, 

175 words of Jhapa and 164 words of Bara match with Sunsari. The first highest 

matching point is Morang, the second highest point is Jhapa, the third highest is Bara and 

the fourth highest matching is Siraha.  

In comparison to Morang, Sunsari matches of 190 lexical items; Jhapa matches of 174 

items; Siraha matches of 164 words and Bara matches of 163 lexical items. Similarly, in 

assessment to Siraha survey point, Sunsari competent of 163 lexical items; Morang 

equals to 164 items; Jhapa fits of 151 items and Bara is able to match of 153 items.  
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In the same way, in respect to Jhapa survey point, Sunsari is intelligible of 175 lexical 

items; Morang is comprehensible of 174; Siraha is understandable of 151 and Bara is 

equivalent to 157. And lastly, in regard to the Bara survey point, Sunsari is 

comprehensible of 164; Morang matches of 163 items; Jhapa competent of 157 lexical 

items and Siraha match of 153.  

7.1.3 Lexical comparison of 210 wordlist  

Regarding the lexical comparison, Sunsari was measured as a core survey point. 

Depending on this point, the remaining four districts were compared. The percentage of 

lexical comparison in Kurux among the five districts is presented in Table 7.3. 

Table 7.3: Lexical comparison (in percentage) 

Variety Sunsari  Morang Siraha Jhapa Bara 
Sunsari  100% 83% 78% 75% 78% 
Morang  83% 100% 78% 83% 78% 
Siraha  78% 78% 100% 72% 73% 
Jhapa  75% 83% 72% 100% 75% 
Bara  78% 78% 73% 75% 100% 

Source: Sociolinguistic field survey of Kurux, 2013 

Table 7.3 shows the statistical information on lexical comparison that Sunsari as the core 

survey point holds (100%). Being based on the Sunsari variety, the rest of the four 

districts have been compared. In the comparison, the Morang variety has shared the most 

similarity (83%) with the Sunsari. In the same way, the wordlist provided by the 

participants from the Siraha variety is (78%) similar to the wordlist of Sunsari. The two 

varieties namely Siraha and Bara share (78%) similarity with the Sunsari.  And, the Jhapa 

variety shares only (75%) similarity with the Sunsari.  

Similarly, Morang shares 83% with Sunsari, 78% with Siraha and Bara; and 83% with 

Jhapa survey points. Likewise, Siraha shares 78% with Sunsari and Morang, 72% with 

Jhapa and 73% with Bara points. Correspondingly, Jhapa allocates 75% with Sunsari and 
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Bara, 83% with Morang and 72% with Siraha points. Lastly, Bara splits 78% with 

Sunsari and Morang, 73% with Siraha and 75% with Jhapa points.  

7.2. Dialect mapping 

Dialect mapping sub tool is a part of participatory method tool. It is employed to collect 

mass information for the various locations. During this survey, it has been used in each 

point to collect different views of the participants and determine the different varieties of 

Kurux language. It brings a collective idea to verify the individual’s opinions and bring 

out the out comings. The activities done in dialect mapping have been described 

separately. 

7.2.1 Sunsari point 

The one of the most important sub-tools of Participatory method tool is Dialect mapping. 

It is used to map up the areas where the language is spoken. Using this tool the 

participants were asked to think of the places where the Kurux language is spoken and 

write down their names on separate sheets of paper and put down on floor. For detail 

consider photograph 7.1. 

 

Photograph 7.1: Dialect mapping of Sunari survey point. 

Photograph 7.1 reflects some metacards written on name of places. The first photograph 

shows the name of different places of different districts i.e. Jhapa, Illam, Panchthar, 

Morang, Sunsari, Udaypur, Saptari, Siraha, Dhanusa, Bara, Parsa, Rautahat, Kailali, 

Kanchanpur, Kathmandu, Lalitpur, Bhaktapur  of Nepal. They have grouped the different 

places where the language is spoken same and where differently. 

 The second photograph of photograph 7.1 shows different groups of the language on the 

basis of understanding each other. Simply, there are seen three groups. The biggest group 
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includes the language areas of Morang, Sunsari, Udaypur, Siraha, Saptari, Kathmandu, 

Lalitpur, Bhaktapur, Kailali, Kanchnpur districts. The second group comprises of Bara, 

Parsa, Dhanusa, Rautahat and the third group is a composition of small areas of Jhapa 

district. They categorized these three groups as eastern, central and western. The eastern 

i.e. Jhapa group is separated because they are very much closer to Indian Kurux. There 

language and culture is mostly dominated by Sadari language. Their language is a little 

bit influenced by Sadari language and the way of speaking is also distinct. The central 

group covers up the vast areas and the biggest population of Sunsari, Morang and Siraha. 

Some Kurux people who have been residing in Far Western Terai districts i.e. Kailali, 

Kanchanpur; and Kathmandu Valley are the main residents of Sunsari, Morang and 

Siraha; and they are in frequent contact. So, these all covered up in the same group. 

While in case of Bara, Parsa and Dhanusha districts, they are distinct because their areas 

are mainly dominated as well as influenced by Bhojpuri language and culture; and they 

are also not in frequent contact with the Kurux people of Sunsari, Morang and Siraha. So, 

the Sunsari survey point declared these three dialects: Eastern, Central and Western.   

7.2.2 Morang point 

Likewise Sunsari survey point, here too, the participants were asked to remember the 

Kurux residing places of different districts and write them on metacards separately and 

put them down on floor. Accordingly, they did very well and pasted on the mat 

beautifully as shown on photographs below: 

  



89 
 

 

           

  

Photograph 7.2: Dialect mapping of Morang survey point. 

As shown on first top photograph, the participants wrote name of places and randomly 

put on mat. In second top photograph, they were asked to recognize the language and 

speaking varieties whether it is spoken as same as here everywhere or differently by 

demonstrating the symbol of heads and ears. The biggest ears are to symbolize quite 

same and sent percent intelligible. The smallest ones denote that they do not understand 

each other and their language is not intelligible. The medium size ears indicate that they 

can a little bit understand but can't communicate well. The last symbol like no ears 

indicates that they can understand nothing.  

Similarly, the first down photograph indicates the distinct groups of language. They 

identified three groups like Sunsari survey point. The group containing Morang area is 

the standard one in their view. Jhapa group is second and the last group including 

Kathmaandu, Udaypur (Thoksila) is less standard one. 

7.2.3 Jhapa point 

Likewise other points, in this survey point, Dialect mapping tool was used to find out the 

dialectal variations in respect to Jhapa people. They were suggested to write down the 

name of places/villages where Kurux people are living. They could not remember many 
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places because it was informed that they were not in contact with the Kurux of other 

districts. So, they only remembered some of villages of Jhapa district and noted down on 

metacards as on photograph 7.3. 

 

Photograph 7.3: Dialect mapping of Jhapa survey point. 

Photograph 7.3 demonstrates some names of places and districts where Kurux people are 

dwelling. Between two groups, one is Jhapa which is on the right side of the photograph 

and other western groups. For the next group, they could only write the Kurux dwelling 

districts i.e. Morang, Sunsari, Siraha, Bara, Parsa, Udaypur, Dhanusha, Kathmandu and 

Lalitpur. They have also claimed that the language spoken by them is more standard and 

purer than other places. They also added if the Kurux language were used as medium of 

instruction, then their variety would be employed. The teaching learning materials and 

textbooks were conducted in this variety because this variety is easier and standard as 

well as more intelligible with Indian Kurux.  

7.2.4 Siraha point 

For the purpose of dialect mapping, the participants were inquired to collect the locations 

where Kurux community dwells. They remembered and carved on metacards and put on 

mat. Some sort of instructions like other survey points were provided them. According to 

the instructions, they rearranged the metacards in three major groups. For detail, consider 

the following photograph 7.4.  
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Photograph 7.4: Dialect mapping of Siraha survey point. 

In photograph 7.4, the largest group contains the places of Siraha, Morang, Sunsari, 

Udaypur, Mahendranagar, Kanchanpur, Dhanusha districts. In the second group, some 

places of Bara and Parsa districts and the third group contains the places of Jhapa district. 

They claimed that their variety of language would be used in medium of instruction.  

7.2.5 Bara point 

This activity had been conducted during the night time at courtyard. Almost 40 

participants were participated in the activity. Among them, the female participants were 

more the males. They actively participated and admitted their opinions so far. We 

consider photograph 7.5. 

 

Photograph 7.5: Dialect mapping of Bara survey point. 

Photograph 7.5 shows that the participants have written down the name of Kurux 

community dwelling areas and districts as much as they could remembered. They were 

suggested to arrange them accordingly so that they can easily separate as levels of 

understanding their speech. As we see that there are two different groups one large 

enough and other is very small group. The small one contains a few districts; namely 

Dhanusha, Siraha and Udaypur. According to their opinion, the Kurux of these districts 
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speak in a different manner that it is difficult to understand for us but of other places, we 

can easily understand and communicate with them. Thus, they have pointed out a 

probability of nearly two dialects. Nevertheless, the geographical location is very hard to 

draw a sketch of these two dialects and also is tricky to name the dialects. Because the far 

eastern and western districts have been grouped as a single and the districts which are 

geographically located in middle have been grouped separately.      

7.3 Summary 

After comparing the lexical items of five different survey points, we came to conclude 

that the Kurux language spoken in these areas is quite intelligible and equally 

comprehensible to one another varieties.  None of the varieties is understandable not less 

than 70%. All the varieties are easily comprehensible to one another. The difference 

found among the varieties is way of speaking and code mixing. Since long, they have 

been residing in different dominant language areas, their ways of conversation is a little 

bit vary i.e. Jhapa area is highly dominated by Sadari and Nepali; Morang, Sunsari and 

Siraha are dictated by Maithili and Nepali while Bara and Parsa are subjugated by 

Bhojpuri and Nepali.  

So, the eastern variety of Kurux people mixes Sadari and Nepali words; central variety 

use Maithili locally and western variety uses Bhojpuri mostly and their tones/intonations 

more while speaking in their mother tongue. Locally, the Languages of Wider 

Communications are seen vary however globally and in broad sense and use the Nepali 

language is used as Language of Wider Communication all over the Kurux speaking 

areas.  

Regarding Dialect Mapping, it can be concluded that there are not more varieties exist in 

Kurux speech community. Each point has claimed that there are two/three main varieties. 

The Jhapa point has claimed that Jhapa area is one and standard variety while all other is 

another variety. Similarly, Morang point has claimed that Morang, Sunsari and Siraha 

areas have comprised one variety and it is standard one. The Jhapa area has comprised a 

single variety and other rest areas may comprise another variety. In the same way, 
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Sunsari point has claimed that the Jhapa point has comprised a single variety while Bara, 

Parsa and Dhanusha have comprised another variety and other remaining areas have 

comprised a separate variety. Likewise, Siraha point has claimed that Bara and Parsa 

areas have constructed one variety while Jhapa is a single variety and all other areas have 

formed a separate variety. Correspondingly, Bara point has claimed that Dhanusha, 

Siraha and Udaypur have comprised one variety and all other have another variety.  

On the basis of these claims, we have concluded it into three main geographical varieties. 

These varieties are presented in figure 7.1. 

Figure 7.1: Proposed varieties of Kurux language 
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Chapter 8 

Findings and recommendations 

8.0 Outline 

This chapter contains findings and recommendations of the sociolinguistic survey of 

Kurux. It consists of two sections. Section 4.1 deals with the findings from the data 

analysis that were collected from the field in five survey points. Section 4.2 suggests the 

recommendations based on the fact-findings during the sociolinguistic field survey.  

8.1 Findings 

From the recent survey conducted at different five districts, it was found that the 

community members call themselves Kurux. The name of their mother tongue is Kurux. 

They prefer Kurux for the name of caste/ethnicity. Their preference for their surname is 

Uranw. It is offensive of calling them Jhangad, Jhangar, Dhangar, Dhangad, etc. Instead 

of them, they would like to be called as Kurux.  

It is found that there are some conflicts in the community. It is on the subject of name of 

caste/ethnicity, mother tongue and religion. One group would propose to call them as 

Uranw caste/ethnicity and give up Jhangad or Jhangar because the term Jhangad is not so 

good for the community. In their opinion, it dominates the community. On the contrary, 

the other group of people are agree and for the term Jhangad or Jhangar. They argue that 

the term Jhangar/d refer to their forefathers who destroyed jungles and made the land 

useful for farming and started settlement first on the earth. Therefore, we are the son of 

the first dwellers. In their opinions, the term Uranw/Uram is given to them by other 

Aryans.  

Whatever the arguments commenced among the community members, we did nothing for 

or against that. What our concern was that what the community members would like to 

call themselves and their caste/ethnicity and language. On this regard, the both groups 

accept that we call ourselves Kurux, our language Kurux Kattha, and caste/ethnicity 

Kurux. In fact, it is the midpoint for solving this conflict. If it was duly considered and 
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recognized by the government, then only the community would get honorable justice and 

the conflict would be resolved and established unity in the Kurux community.  

Likewise, on the subject of religion, there is also debate among the community members. 

The most probably by nature, they seem animists because they belief upon natural things 

i.e. plants, rivers, land, hills, jungle, animals, birds, etc. and worship them accordingly. 

They believe that they have soul and spiritual power that affect human being in this way 

or that. They also believe upon their ancestors and worship them as their gods. They 

believe that their demised ancestors’ souls also harm them. Thinking of this, they worship 

those things. They worship them hoping that they would not harm them anymore. And as 

such worshipping them, they feel peacefulness, safe and protected from evil spirits.   

It was also informed that the religion followed by Kurux people of India is “Sarana 

Dharam” in which “Chala Ma” and “Dharmes or Dharme Belas” are worshipped. Here 

Dharmes is Creator who has created all the things in the world like earth, nature, water, 

creatures, human beings, animals, etc. Chala Ma is another form of Dharmes as woman 

who both created all things and spread all over the earth. The same religion is followed in 

Nepal by them but they can’t identity the unique name like in India.   

However, in recent times, it has been affected deeply due to impact of Hinduism. Now, 

most of the community members worship some of Hindu gods and goddesses like Durga, 

Bhagwati, Kali, Laxmi, Saraswati, Shiva, Parwati. This is a kind of areal effects on the 

community. They have faith on these gods and goddesses like other Hindus have but they 

do follow up the rules and system of Hindus. Instead, they use to worship like their 

parents and grandparents used to and in fact traditionally. Probably, they have never 

recited Vedas and Puranas for their religious events rather they use to call priests, Purohit 

or Pandit for worshipping.   

From the recent survey, it is pointed out that the main Kurux speaking districts are 

Sunsari and Morang of Koshi zone, Jhapa of Mechi zone, Siraha of Sagarmatha zone and 

Bara of Narayani zone. It seems that there are some differences in pronunciations, limit in 

glossaries and ways of speaking of different districts. Since it is not studied its detail 

dialectal variations yet, we can't acknowledge about its actual dialects. But, from this 

survey, it can be sketched out some varieties of it with intelligibility test. These varieties 
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can be distinguished in terms of phonology, morphology and lexicon. The general 

findings of the survey are enlisted as follows: 

a) Kurux language is one of the Dravidian languages spoken in several Terai districts of 

Nepal. The main Kurux speaking districts are Sunsari, Morang, Siraha, Jhapa, 

Dhanusha, Parsa and Bara. 

b) Kurux language falls under the northern branch of Dravidian language family. 

c) Of the Kurux speaking districts, only five districts were selected as survey points and 

collected data, namely Sunsari, Morang, Jhapa, Siraha and Bara. Of the five survey 

points, Sunsari was considerd as the core survey point.  

d) Being based on Sunsari variety, the rest of the four districts were compared. In the 

comparison, the Morang shares the most similarity (83%) with the Sunsari. In the 

same way, the wordlist provided by the participants from the Bara and the Siraha 

points are 78% similar to the wordlist of the Sunsari. And, the Jhapa shares the least 

(75%) similarity with the Sunsari variety. 

e) The language is very poor in terms of resources because it has very limited resources 

which are still unwritten and undocumented. The available unwritten language 

resources in Kurux are folktales, folk music and religious literatures.  

f) Regarding the issues of multilingualism, the other major languages besides Kurux 

mother tongue of the respondents are Maithili, Sadari, Bhojpuri, Hindi, Tharu and 

Nepali. Almost of the community members are equally competent in other second 

languages in their different locations.  

g) Regarding the languages most frequently used in different domains, all of the 

participants reported that they most frequently used Nepali while counting. A 

majority of them reported that they most frequently used Kurux at home and Nepali, 

Hindi, Sadari and Bhojpuri outside respectively while singing. Regarding the domain 

of Joking, a majority of participants reported that they most frequently used Kurux, 

Maithili, Sadari and Bhojpuri. While shopping, a majority of participants reported 

that they frequently used Maithili, Sadari, Bhojpuri and Nepali. In story-telling, a 

majority of the participants also reported that they most frequently used Kurux, 

Maithili, Sadari and Bhojpuri while telling story to children. 
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h) While discussing, a majority of participants reported that they most frequently used 

Kurux, Maithili, Sadari, Bhojpuri and Nepali as well. In praying, almost of the 

participants reported that they most frequently used Kurux language. While 

quarreling and abusing, most of the participants reported that they most frequently 

used Kurux, Maithili, Sadari and Bhojpuri and Nepali, too.  

i) Regarding the domain of family gathering, a majority of participants reported that 

they most frequently used Kurux and in case of Jhapa, they use Sadari. And, a 

majority of the participants reported that they most frequently used Sadari-Nepali for 

Jhapa, Kurux-Maithili for Sunsari, Morang and Siraha and Kurux-Bhojpuri for Bara 

in village meetings.  

j) Regarding the language vitality, all the participants from the four districts i.e. Sunsari, 

Morang, Siraha and Bara reported that their children did speak their mother tongue 

while the respondents of Jhapa reported that their children did not speak mother 

tongue at all.  

k) Of the total participants, most of the participants from the four districts: Sunsari, 

Morang, Siraha and Bara reported that all the young people did speak mother tongue 

as it ought to be spoken and  only few of them reported that they did not speak as it 

ought to be spoken. But, the respondents of Jhapa reported that the young people did 

not speak their mother tongue as it ought to be spoken. 

l) All the participants of the four districts i.e. Sunsari, Morang, Siraha and Bara reported 

that most of the parents in the village usually spoke Kurux with their children. 

However, the participants of Jhapa reported that most of the parents in the village 

usually spoke Sadari with their children. 

m) In case of intermarriage, almost half of the participants from all the five survey points 

reported that there was intermarriage in their village and other half reported that there 

was not. However, a significant point to be noted here is that the intermarriage 

wherever found in their villages was not the custom and system (i.e. asking for hands 

of one's daughter’s hand for marriage) of the ethnic community rather it was 

happened due to elopement and individual interest. 
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n) Similarly, under the question of 'Do you like your children read and write in your 

mother tongue?', all the respondents from all the five survey points reported that they 

preferred their children to reading and writing in their mother tongue. 

o) All the participants from the five survey points reported that they had preference on 

their mother tongue for the medium of instruction in primary level education.  

p) Most of the participants reported that they felt prestigious and only few of them added 

that they felt embarrassed while using their mother tongue among the dominant 

language speakers.  

q) All the respondents replied that their children should speak mother tongue first.  

r) The hopes of the participants for Kurux language promotion and development were 

recognition of Kurux identity, identification and development of script, identification 

and development of Kurux literature, identification and development of Kurux folk 

music, identification and documentation of Kurux myths, ballads, legends, fairy tales; 

getting support from National Foundation for Development of Indigenous 

Nationalities (NFDIN) for preserving Kurux language and culture and producing 

reading materials in Kurux, application of Kurux mother tongue in primary level 

education, Kurux language be broadcasted via local media. 

s) The plans of the respondents for Kurux language promotion and development were 

opening mother tongue school; preparing reading and teaching-learning materials in 

mother tongue; textbooks, dictionary, grammar and teacher's guide be prepared in 

mother tongue; awareness program in the community be carried out; coordinating to 

related organizations; fund raising from related organization, government, etc. and 

financial management for the Kurux language preservation, development and 

promotion. 

8.2 Recommendations 

i. Kurux community should launch linguistic and cultural awareness programs in the 

community. 

ii. A detailed sociolinguistic study on Kurux language should be carried out 

immediately. 
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iii. A grammar, dictionary as well as other reading and teaching-learning materials 

should be produced in Kurux medium. 

iv. Kurux community should be aware of in producing literature and reading materials 

for informal education as well in their mother tongue.  

v. Government of Nepal should take concern of documenting the highly marginalized 

and endangered languages including Kurux language, which is one of the highly 

marginalized languages. 

vi. For Kurux language documentation, development and promotion, Government of 

Nepal should support ethically, technically and financially. 

vii.  For preparing textbooks and other reading materials as well as mother tongue school 

for the primary education in this speech community, the Kurux community 

organization should seek out the consensus of the community for the betterment of 

their mother tongue. 

viii. It is seemed to educate and aware them about their ancestral religion.  

ix. Their traditional knowledge and skills must be promoted. 

x. Their traditional handicrafts and folk materials should be commercialized so that 

they could be able to promote their socio-economical situation as well as their life 

styles.  
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Appendices 

Appendix A: Myth of Kurux Evolution 

Long long time ago, there were two brother and sister living at “Sirasita Nali”. Dharmes, the god appeared and told the girl that there 
was “Tumba” a kind of long cylindrical gourd bearing at the garden. Make Boda’e [boɽ'e] a kind of home made alcohol in that 
Tumba. She asked him how did she make that. The god instructed her all the materials like Pipdi, rice flour, etc. that were used to 
prepare alcohol.  

She did as she was instructed by the god. She prepared alcohol. Alcohol was read and smelling so sweet and tastey. They were 
awaiting for the god‘s arrival. Then, Dharmes came and asked her, ″did you prepare alcohol? ″ She replied, Yes. He ordered her to 
bring that in three big cups namely Jam Dubaha. She brought. They three drank. It was very deliscious. He permitted them to drink as 
much as they could. They drank too enough to be unconscious. Dharmes put there a border between them where they slept 
unconsciously for the night and he disappeared. It was his trike. They dismissed the border and had intercourse unconsciously. After 
few months, she became prignant.  

Dharmes thought of an idea to get rid of sin for them. He ordered her to prepare alcohol into a small pot and manage some other 
materials like egg, nut, chirchito (a kind of herbal plant), etc. He drew a round figure at the courtyard and showed them Danda Kattna 
a kind of ritual that made them pure. He chanted Purum tarti Dharmebelas baralagdas..... Then, they were permitted to live together 
as husband and wife. 

From them two son and daughter were born. They also grew up young. There were no human beings at other places. Therefore, 
Dharmes made them married with each other. From them, seven sons and seven daughters were born. They also grew young. They 
were married with one another. It was continued for few years, decades and centuries.  

Then, Dharmes divided them into different gotras and further into various castes. From then, there were spread many castes in the 
world. The original or the main caste was Kurux because the first two persons were Kurux.  

-By Chari Devi Uranw, 70, Pashchim Kushaha VDC Ward no. 9, Sunsari (2068 BS) 
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Appendix B: Name of respondents of Sociolinguistic Questionnaires 

S.N. Name of 
Respondents Gender Age Literacy Marital 

status 
Caste/ 
ethnicity Surname Religion Mother 

tongue 

lg name 
known 
by 
others 

Address 

1 Laxmibati Uranw F 70 Illiterate Married  Kurux Uranw Animism Kurux Uranw 
Ikrahi, 
Biratnagar, 
Morang 

2 Manti Kumari Uranw F 28 Illiterate Unmarried Uranw Uranw Animism Kurux Jhangad 
Madhara, 
Bhaudaha, 
Morang 

3 Shila Devi Uranw F 40 Illiterate Married  Kurux Uranw Animism Kurux Uranw 
Madhara, 
Bhaudaha, 
Morang 

4 Shyamwati Uranw F 60 Illiterate Married  Kurux Uranw Animism Kurux Uranw 
Ikrahi, 
Biratnagar, 
Morang 

5 Budhani Uranw F 45 Literate Married  Kurux Uranw Hinduism Kurux Uranw 
Ikrahi, 
Biratnagar, 
Morang 

6 Shobha Uranw F 20 Literate Unmarried Uranw Uranw Hinduism Uranw Jhangad 
Ikrahi, 
Biratnagar, 
Morang 

7 Rahul Kumar Uranw M 25 Literate Unmarried Uranw Uranw Animism Uranw Uranw 
Ikrahi, 
Biratnagar, 
Morang 

8 Pawan Uranw M 28 Illiterate Married  Kurux Uranw Animism Kurux Uranw 
Madhara, 
Bhaudaha, 
Morang 
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9 Gobinda Pd Uranw M 35 Literate Married  Jhangad Uranw Animism Kurux Jhangad 
Ikrahi, 
Biratnagar, 
Morang 

10 Badahi Uranw M 58 Illiterate Married  Kurux Uranw Animism Kurux Jhangad 
Madhara, 
Bhaudaha, 
Morang 

11 Badri Uranw M 65 Illiterate Married  Kurux Uranw Animism Kurux Uranw 
Madhara, 
Bhaudaha, 
Morang 

12 Sitaram Uranw M 68 Literate Married  Kurux Uranw Christianity Kurux Uranw 
Ikrahi, 
Biratnagar, 
Morang 

13 Ratiyo Uranw F 65 Illiterate Married  Kurux Uranw Christianity Kurux Uranw Mechinagar-
8, Jhapa 

14 Parwati Uranw F 60 Illiterate Married  Uranw Uranw Hinduism Kurux Uranw Inaruwa-6, 
Sunsari 

15 Balaram Uranw M 60 Literate Married  Kurux Uranw Hinduism Kurux Uranw Inaruwa-6, 
Sunsari 

16 Kusum Lal Uranw M 71 Illiterate Married  Uranw Uranw Hinduism Kurux Jhangad Inaruwa-6, 
Sunsari 

17 Nirmala Uranw F 49 Literate Married  Jhangad Uranw Hinduism Kurux Uranw Inaruwa-6, 
Sunsari 

18 Sumani Devi Uranw F 53 Illiterate Married  Kurux Uranw Hinduism Kurux Jhangad Inaruwa-7, 
Sunsari 

19 Naresh Kumar 
Uranw M 41 Literate Married  Jhangad Uranw Animism Kurux Jhangad Inaruwa-9, 

Sunsari 

20 Tetar Uranw M 58 Illiterate Married  Kurux Uranw Animism Kurux Jhangad Inaruwa-7, 
Sunsari 

21 Raj Kumar Uranw M 28 Illiterate Married  Kurux Uranw Animism Kurux Jhangad Dumraha-8, 
Sunsari 
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22 Gautam Kumar 
Uranw M 25 Literate Unmarried Kurux Uranw Hinduism Kurux Jhangad Inaruwa-6, 

Sunsari 

23 Rita Uranw F 23 Illiterate Married  Uranw Uranw Hinduism Kurux Jhangad Dumraha-8, 
Sunsari 

24 Komal Kumari 
Uranw F 20 Literate Unmarried Uranw Uranw Hinduism Kurux Jhangad Bhokraha-9, 

Sunsari 

25 Sukri Devi Uranw F 105 Illiterate Married  Kurux Uranw Animism Kurux Jhangad Inaruwa-6, 
Sunsari 

26 Sancharuwa Uranw M 60 Illiterate Married  Kurux Uranw Hinduism Kurux uranw Mechinagar-
13, Jhapa 

27 Babalu Uranw M 60 Literate Married  Kurux Uranw Christianity Kurux uranw Mechinagar-
8, Jhapa 

28 Minju Uranw F 28 Illiterate Married  Uranw Uranw Hinduism Uranw uranw Damak , 
Jhapa 

29 Dilip Uranw M 20 Literate Unmarried Kurux Uranw Animism Kurux uranw Mechinagar-
13, Jhapa 

30 Binu Uranw F 30 Illiterate Unmarried Kurux Uranw Animism Kurux uranw Mechinagar-
13, Jhapa 

31 Birashmani Uranw F 28 Literate Unmarried Kurux Uranw Animism Kurux uranw Mechinagar-
13, Jhapa 

32 Raju Uranw M 42 Illiterate Married  Kurux Uranw Hinduism Kurux uranw Mechinagar-
8, Jhapa 

33 Dharmendra Uranw M 45 Literate Married  Kurux Uranw Christianity Kurux uranw Mechinagar-
8, Jhapa 

34 Karmi Uranw F 55 Illiterate Married  Kurux Uranw Animism Kurux uranw Mechinagar-
13, Jhapa 

35 Miliyani Uranw F 35 Literate Married  Uranw Uranw Christianity Kurux uranw Mechinagar-
13, Jhapa 

36 Etwari Uranw F 61 Illiterate Married  Kurux Uranw Animism Kurux uranw Mechinagar-
13, Jhapa 
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37 Manwati Uranw F 63 Literate Married  Kurux Uranw Animism Kurux Dhangar Mahanaur-1, 
Siraha 

38 Rabiya Devi Uranw F 70 Illiterate Married  Kurux Uranw Animism Kurux Dhangar Mahanaur-1, 
Siraha 

39 Prameshwari Uranw F 20 Literate Unmarried Kurux Uranw Hinduism Kurux Dhangar Mahanaur-1, 
Siraha 

40 Pramila Uranw F 20 Illiterate Married  Kurux Uranw Animism Kurux Dhangar Mahanaur-1, 
Siraha 

41 Gyani Kumari 
Uranw F 40 Literate Married  Kurux Uranw Animism Kurux Uranw Mahanaur-1, 

Siraha 

42 Radha Devi Uranw F 50 Illiterate Married  Kurux Uranw Animism Kurux Jhangad Mahanaur-1, 
Siraha 

43 Hari Narayan Uranw M 55 Literate Married  Kurux Uranw Animism Kurux Dhangar Rajpur,  
Siraha 

44 Ram Chandar Uranw M 50 Illiterate Married  Kurux Uranw Animism Kurux Dhangar Mahanaur-1, 
Siraha 

45 Champa Lal Uranw M 65 Illiterate Married  Kurux Uranw Animism Kurux Dhangar Mahanaur-1, 
Siraha 

46 Narayan Pd Uranw M 65 Literate Married  Kurux Uranw Animism Kurux Dhangar Mahanaur-1, 
Siraha 

47 Dhanbir Uranw M 25 Illiterate Unmarried Kurux Uranw Animism Kurux Dhangar Mahanaur-1, 
Siraha 

48 Prameshwar Uranw M 27 Literate Unmarried Kurux Uranw Animism Kurux Dhangar Mahanaur-1, 
Siraha 

49 Hira Lal Mahato M 62 Literate Married  Kurux Uranw, 
Mahato Hinduism Kurux Dhangar Dumarwana-

9, Bara 

50 Jaleshwar Mahato M 25 Illiterate Married  Kurux Mahato Hinduism Kurux Dhangar Dumarwana-
9, Bara 

51 Ram Awatar Mahato 
Uranw M 38 Literate Married  Kurux Uranw, 

Dhangar Hinduism Kurux Dhangar Dumarwana-
9, Bara 
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52 Manbodhi Mahato 
Dhangar Uranw M 66 Illiterate Married  Kurux Uranw Hinduism Kurux Dhangar Dumarwana-

9, Bara 

53 Nagendra Mahato M 25 Literate Unmarried Kurux Uranw Hinduism Kurux Dhangar Dumarwana-
9, Bara 

54 Briksha Kumar 
Mahato M 36 Illiterate Married  Kurux Uranw, 

Mahato Hinduism Kurux Uranw Gadi-7, 
Parsa 

55 Girija Mahato F 22 Literate Unmarried Kurux Uranw, 
Mahato Hinduism Kurux Dhangar Dumarwana-

9, Bara 

56 Lalmani Mahato F 45 Illiterate Married  Kurux Uranw, 
Mahato Animism Kurux Dhangar Dumarwana-

9, Bara 

57 Lalmati Mahato F 34 Illiterate Married  Kurux Uranw, 
Mahato Hinduism Kurux Dhangar Dumarwana-

9, Bara 

58 Gayatri Mahato 
Uranw F 21 Illiterate Married  Kurux Uranw Hinduism Kurux Dhangar Dumarwana-

9, Bara 

59 Dhanmatiya Mahato F 60 Illiterate Married  Kurux Mahato Animism Kurux Dhangar Dumarwana-
9, Bara 

60 Laxmaniya Uranw 
Mahato F 60 Illiterate Married  Kurux Uranw Animism Kurux Dhangar Dumarwana-

9, Bara 
 

  



108 
 

Appendix C: Name of participants of PM of Sunsari survey point: 

S.N. Name of Participants Gender Age Caste/ethnicity Mother 
tongue 

Mother's 
MT 

Father's 
MT 

Base of collection 
"Yes" or "No" 

1 Balaram Uranw M 59 Kurux Kurux Kurux Kurux Yes 
2 Badrilal Uranw M 58 Kurux Kurux Kurux Kurux Yes 
3 Urmila Uranw F 35 Kurux Kurux Kurux Kurux Yes 
4 Ranjita Uranw F 28 Uranw Kurux Kurux Kurux Yes 
5 Sarmila Uranw F 36 Uranw Kurux Kurux Kurux Yes 
6 Lalu Prasad Uranw M 35 Kurux Kurux Kurux Kurux Yes 
7 Shyam Lal Uranw M 38 Kurux Kurux Kurux Kurux Yes 
8 Usha Devi Uranw F 28 Kurux Kurux Kurux Kurux Yes 
9 Indu Kumari Uranw F 25 Kurux Kurux Kurux Kurux Yes 
10 Namita Kumari Uranw F 22 Uranw Kurux Kurux Kurux Yes 
11 Sanju Uranw F 22 Uranw Kurux Kurux Kurux Yes 
12 Binod Uranw M 30 Uranw Kurux Kurux Kurux Yes 
13 Mamta Kumari Uranw F 30 Uranw Kurux Kurux Kurux Yes 
14 Komal Uranw F 23 Uranw Kurux Kurux Kurux Yes 
15 Pramod Uranw M 42 Kurux Uranw Kurux Kurux Yes 
16 Jogindra Uranw M 36 Kurux Uranw Kurux Kurux Yes 
17 Rajendra Uranw M 38 Kurux Uranw Kurux Kurux Yes 
18 Munilal Uranw M 35 Uranw Uranw Kurux Kurux Yes 
19 Buddilal Uranw M 33 Kurux Uranw Kurux Kurux Yes 
20 Surya Dev Uranw M 45 Uranw Uranw Kurux Kurux Yes 
21 Susila Devi Uranw F 42 Uranw Uranw Kurux Kurux Yes 
22 Ganesh Lal Uranw M 40 Uranw Uranw Kurux Kurux Yes 
23 Sampat Uranw M 35 Kurux Uranw Kurux Kurux Yes 
24 Khushilal Uranw M 45 Uranw Uranw Kurux Kurux Yes 
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25 Moti Lal Uranw M 53 Kurux Uranw Kurux Kurux Yes 
26 Indra Lal Uranw M 26 Kurux Uranw Kurux Kurux Yes 
27 Sonika Uranw F 23 Kurux Uranw Kurux Kurux Yes 
28 Mina Devi Uranw F 25 Kurux Uranw Kurux Kurux Yes 
29 Domani Uranw F 25 Kurux Uranw Kurux Kurux Yes 
30 Manju Devi Uranw F 35 Kurux Uranw Kurux Kurux Yes 
31 Bishnu Dev Uranw M 55 Kurux Uranw Kurux Kurux Yes 
32 Shiv Kumar Uranw M 25 Kurux Uranw Kurux Kurux Yes 
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Appendix D: Name of participants of PM of Morang survey point: 

S.N. Name of Participants Gender Age Caste/ethnicity Mother 
tongue 

Mother's 
MT 

Father's 
MT 

Base of collection 
"Yes" or "No" 

1 Badri Uranw M 65 Uranw Kurur Kurux Kurux Yes 
2 Baldev Uranw M 22 Uranw Kurur Kurux Kurux Yes 
3 Dipa Uranw F 27 Uranw Kurur Kurux Kurux Yes 
4 China Uranw F 15 Uranw Kurur Kurux Kurux Yes 
5 Manu Uranw F 28 Uranw Kurur Kurux Kurux Yes 
6 Sabitri Uranw F 27 Kurux Kurur Kurux Kurux Yes 
7 Shusila Uranw F 24 Uranw Kurur Kurux Kurux Yes 
8 Janki Uranw F 30 Kurux Kurur Kurux Kurux Yes 
9 Bikram Uranw M 35 Uranw Kurur Kurux Kurux Yes 
10 Surji Devi Uranw F 70 Uranw Kurur Kurux Kurux Yes 
11 Budiya Devi Uranw F 60 Kurux Kurur Kurux Kurux Yes 
12 Chamarwati Devi Uranw F 60 Kurux Kurur Kurux Kurux Yes 
13 Dilip Uranw M 26 Uranw Kurur Kurux Kurux Yes 
14 Gobinda Pd Uranw M 33 Uranw Kurur Kurux Kurux Yes 
15 Babita Uranw F 19 Uranw Kurur Kurux Kurux Yes 
16 Aarati Kumari Uranw F 15 Uranw Kurur Kurux Kurux Yes 
17 Kabina Uranw F 18 Uranw Kurur Kurux Kurux Yes 
18 Manti Uranw F 35 Kurux Kurur Kurux Kurux Yes 
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Appendix E: Name of participants of PM of Jhapa survey point: 

S.N. Name of Participants Gender Age Caste/ethnicity Mother 
tongue 

Mother's 
MT 

Father's 
MT 

Base of collection 
"Yes" or "No" 

1 Sukharam Uranw M 50 Uranw Kurux Kurux Kurux yes 
2 Dasami Uranw F 19 Kurux Kurux Kurux Kurux yes 
3 Dilip Uranw M 20 Uranw Kurux Kurux Kurux yes 
4 Sumitra Uranw F 23 Uranw Sadari Kurux Kurux yes 
5 Gangi Uranw F 25 Uranw Sadari Kurux Kurux yes 
6 Lakhina Uranw F 26 Uranw Sadari Kurux Kurux yes 
7 Saro Uranw F 52 Kurux Kurux Kurux Kurux yes 
8 Shanti Uranw F 50 Kurux Kurux Kurux Kurux yes 
9 Karmi Uranw F 55 Kurux Kurux Kurux Kurux yes 
10 Dharamendra Uranw M 45 Kurux Kurux Kurux Kurux yes 
11 Raju Uranw M 48 Kurux Kurux Kurux Kurux yes 
12 Dilip Uranw M 22 Kurux Kurux Kurux Kurux yes 
13 Aarati Uranw F 25 Kurux Kurux Kurux Kurux yes 
14 Birasmani Uranw F 28 Kurux Kurux Kurux Kurux yes 
15 Sancharuwa Uranw M 61 Kurux Kurux Kurux Kurux yes 
16 Miliyani Uranw  F 35 Uranw Kurux Kurux Kurux yes 
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Appendix F: Name of participants of PM of Siraha survey point: 

S.N. Name of Participants Gender Age Caste/ethnicity Mother 
tongue 

Mother's 
MT 

Father's 
MT 

Base of collection 
"Yes" or "No" 

1 Ramu Devi Uranw F 55 Uranw Kurux Kurux Kurux Yes 
2 Manwati Uranw F 63 Kurux Kurux Kurux Kurux Yes 
3 Hansadevi Uranw F 35 Kurux Kurux Kurux Kurux Yes 
4 Harichan Uranw M 45 Kurux Kurux Kurux Kurux Yes 
5 Raj Kumar Uranw M 48 Kurux Kurux Kurux Kurux Yes 
6 Bauwelal Uranw M 40 Kurux Kurux Kurux Kurux Yes 
7 Hemsankar Uranw M 30 Kurux Kurux Kurux Kurux Yes 
8 Harinarayan Uranw M 55 Kurux Kurux Kurux Kurux Yes 
9 Narayan Prasad Uranw M 65 Kurux Kurux Kurux Kurux Yes 
10 Prameshwar Uranw M 27 Kurux Kurux Kurux Kurux Yes 
11 Raj Dev Uranw M 54 Kurux Kurux Kurux Kurux Yes 
12 Jiwan Uranw M 55 Kurux Kurux Kurux Kurux Yes 
13 Sunita Uranw F 32 Kurux Kurux Kurux Kurux Yes 
14 Prameshwari Devi Uranw F 22 Kurux Kurux Kurux Kurux Yes 
15 Rajwati Devi Uranw F 41 Kurux Kurux Kurux Kurux Yes 
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Appendix G: Name of participants of PM of Bara survey point: 

S.N. Name of Participants Gender Age Caste/ethnicity Mother 
tongue 

Mother's 
MT 

Father's 
MT 

Base of collection 
"Yes" or "No" 

1 Briksha Kumar Mahato M 45 Kurux Kurux Kurux Kurux Yes 
2 Bira Mahato Uranw M 50 Kurux Kurux Kurux Kurux Yes 
3 Raj Kumar Mahato M 25 Kurux Kurux Kurux Kurux Yes 
4 Nagendra Mahato Uranw M 25 Kurux Kurux Kurux Kurux Yes 
5 Ramawatar Mahato 

Uranw 
M 38 Kurux Kurux Kurux Kurux Yes 

6 Sukaram Mahato M 60 Kurux Kurux Kurux Kurux Yes 
7 Bali Mahato F 15 Kurux Kurux Kurux Kurux Yes 
8 Rabina Mahato F 16 Kurux Kurux Kurux Kurux Yes 
9 Ranita Mahato F 17 Kurux Kurux Kurux Kurux Yes 
10 Nirmala Mahato F 20 Kurux Kurux Kurux Kurux Yes 
11 Deumati Mahato F 45 Kurux Kurux Kurux Kurux Yes 
12 Radha Kumari Mahato F 23 Kurux Kurux Kurux Kurux Yes 
13 Bandhuram Mahato M 50 Kurux Kurux Kurux Kurux Yes 
14 Manbodhi Mahato Uranw M 66 Kurux Kurux Kurux Kurux Yes 
15 Girija Mahato F 22 Kurux Kurux Kurux Kurux Yes 
17 Dhanmatiya Mahato F 60 Kurux Kurux Kurux Kurux Yes 
18 Laxmaniya Uranw Mahato F 60 Kurux Kurux Kurux Kurux Yes 
19 Hiralal Mahato M 62 Kurux Kurux Kurux Kurux Yes 
20 Dhanbir Mahato M 25 Kurux Kurux Kurux Kurux Yes 
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